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Rev.  Sir, 

I  may  justly  compare  the  Sectarians  of  the  present 
day — as  St.  Gregory  Nazianzen  did  that  enemy  of  God, 
Julian  the  Apostate,  (Nazian.  Orat.  1,  in  Julianum) — to 
the  Camelion.  For,  as  he  changes  himself  into  all  the 
varieties  of  colour,  except  white,  which  is  the  most  true 
and  the  most  natural ;  so,  in  like  manner,  our  Reformers 
admit  of  every  species  of  Doctrine,  and  in  this  respect 
allow  of  all  sorts  of  Confession,  except  that  one  which  is 
the  most  important  and  beneficial  to  the  soul. — 1st.  They 
permit  thp  Confession  of  sins  to  God  in  general. — 2nd. 
The  Confession  of  some  sins  in  particular  to  a  learned 
Minister,  to  receive  comfort  and  direction  from  him. — 3rd. 
The  Confession  of  certain  enormous  crimes,  publicly  made 
in  the  presence  of  the  Congregation,  for  their  satisfaction 
and  for  the  terror  of  others. — 4th.  The  Confession  of  private 
injuries  to  the  party  offended,  in  order  to  be  reconciled  to 
him.*  But  the  Confession  of  all  particular  sins  to  a  lawful 
Priest,  to  receive  Pardon  and  Absolution,  they  solemnly 
disavow.  Wherein,  to  proceed  more  perspicuously,  they 
chiefly  deny  Three  Principal  Points. — 1st.  The  Power  in 
Priests  to  absolve  from  sin. — 2nd.  THe  necessity  of  sinners 
to  Confess. — 3rd.  The  necessity  of  relating  every  particu- 
lar offence.  All  which,  notwithstanding,  I  will  clearly 
prove  from  that  sovereign  command  which  Christ  gave  to 
his  Apostles,  when,  breathing  on  them,  he  said :  "  Receive 
ye  the  Holy  Ghost.  Whose  sins  you  shall  forgive,  they 
are  forgiven  them ;  and  whose  sins  you  shall  retain,  they 
are  retained."     (St.  John  xx.  22,  23.)     From  this  passage 


*  See  Sparkes,  in  his  Answer  to  M.  John  de  Albins,  pp.  3, 6,  337.     Fulke, 
in  Cap.  20,  to  Sect.  5.     Kemnitius,  in  Censu  ad.  c.  5.     Concil.  Trident. 


it  is  quite  evident,  that  authority  is  given  to  the  Priests  of 
God's  Church,  not  only  to  preach  the  Gospel,  but  to  remit 
the  sins  of  the  True  Believer,  and  to  retain  the  sins  of  all 
those  who  are  not  truly  Penitent,  in  fine,  who  are  not  sin- 
cerely sorry  for  past  sins,  and  have  not  a  firm  resolution  of 
never  committing  sin  again. 

Protestants,  I  assert,  wrest  these  words  of  Christ  perfi- 
diously, to  their  own  destruction :  for  it  is  as  clear  as 
language  can  make  it,  that  Priests,  as  the  Vicars  and 
Vicegerents  of  Christ,  have  the  power  to  remit  and  to 
pardon  sins. — 1st.  Because  the  commission  to  preach  was 
previously  given  in  St.  Matthew,  xxviii.,  and  in  St.  Mark, 
xvi. — 2nd.  That  was  extended  to  all :  "  Teach  all  nations." 
— This  is  restrained  to  some  alone,  who  submit  their  faults 
to  the  Keys  •  and  to  the  censure  of  the  Church  :  "  Whose 
sins  ye  remit,"  &c.  (St.  John  xx.) — 3rd.  Forgiveness  of 
sins  in  Heaven  is  not  always  annexed  to  the  Preacher's 
exhortation;  it  is  to  the  absolution  of  the  Priest,  if  no 
obstacle  prevents  it  in  the  party  absolved. — 4th.  The 
Preacher's  voice  declares  on  Earth,  what  God  has  already 
performed  in  Heaven ;  but  here,  quite  the  contrary,  God 
ratifies  in  Heaven  what  the  Priest  by  his  Ministerial 
power  pronounces  upon  Earth. 

St.  Hilary  says  (Hila.  Can.  25,  in  Mat.):  "The. judgment 
or  sentence  on  Earth  goes  before  that  which  is  given  in 
Heaven."  St.  John  Chrysostom  says  (Chrys.  Hom.  5,  de 
verbis  Isa.  vidi  Dominum):  "Heaven  borrows  the  principal 
authority  of  judging  from  the  Earth."  So  as  it  cannot  be  the 
mere  vocation  to  preach,  it  must  therefore  be  some  extra- 
ordinary and  singular  Jurisdiction  which  our  Saviour  has 
bequeathed  to  his  Apostles  :  a  Jurisdiction  before  signified 
by  the  power  of  the  Keys,  which  are  generally  given  to 
Magistrates  and  to  Mayors  of  Cities,  not  to  represent  what 
is  already  locked  or  unlocked,  but  to  open  and  shut  as  ne- 
cessity may  require.  *  A  Jurisdiction  for  the  due  exercise 
whereof,  the  Sacrament  (so  St.  Augustine,  1.2,  Cont.  Parm. 
c.  13 ;  Greg.  1.  4,  Com.  in  L.  Regum,  c.  5 ;  Calvin,  1.  4, 
instit.  c.  19,  call  it)  of  ordination  was  instituted.  St.  John 
Chrysostom  (Hom.  85,  in  Joan.)  terms  it,  "Spiritual  Grace 
infused";  the  Holy  Ghost  being  purposely  imparted  after 
the  manner  of  breathing  on  them,  to  denote  that  the  breath  of 
Priests  pronouncing  the  words  of  absolution  should  disperse 
and  dissolve  the  mists  of  sin,  according  to  the  Prophet  Isaiah : 
"  I  have  dissolved  like  a  cloud  thy  sins."  (See  St.  Greg. 
Niss.  Ora.  de  lap.  Isa.)    This  ceremony  then  was  used  to 


declare  the  effect  of  extinguishing  sin  ;  the  Holy  Ghost  was 
given  to  make  manifest  the  cause  by  whom  it  is  abo- 
lished. For,  as  St.  Cyril  says  (St.  Cyril,  lib.  12,  c.  56,  in 
Joan),  ''It  is  neither  absurd,  nor  yet  inconvenient,  that 
they  forgive  sins,  who  possess  the  Holy  Ghost ;  for  when 
they  pardon  or  retain  sins,  it  is  the  Holy  Ghost  who  par- 
dons or  retains  sins  by  them.  And  this  they  do  in  two 
ways:  first,  by  Baptism;  afterwards,  by  Penance." 

Lastly,  Rev.  Sir,  that  this  rare  prerogative  granted  to 
Priests,  was  not  only  by  the  mystery  of  the  word  to  declare, 
but  by  the  authority  of  the  Keys  to  forgive  sins ;  as  many 
of  the  Fathers  directly  teach.  St.  Athanasius  (Athan. 
Serm.  in  ilia  verba  Profecti  in  pagnum.)  calls  it,  "Power 
given  by  our  Saviour  to  Priests  to  loose  sins."  St.  Hierom. 
Ep.  ad  Hedibi. ;  St.  Basil,  quoest  Brevib,  inter  288 ;  St. 
Leo,  Ep.  ad  Theod. ;  St.  Pacian,  Ep.  1,  ad  Sym.  pro.  ;  all 
use  similar  expressions.  St.  Ambrose  (de  poenit,  1.  10,  c.  2 
et  7)  proves  expressly  and  most  clearly  that  Priests  possess 
this  authority  to  forgive  sins,  against  the  Novatians,  who 
denied  this  power  to  them,  but  granted  that  they  were 
authorised  to  preach.  St.  Chrysostom,  extolling  the  dignity 
of  Priests  above  Kings  and  Angels,  proves  the  same  in  that 
brilUant  style  which  carries  all  before  it ;  his  golden  words 
are  as  follows  :  "  They  that  inhabit  the  Earth  and  converse 
therein,  to  them  the  Commission  is  given  to  dispense  those 
things  which  are  in  Heaven.  To  them  that  power  is  given 
which  Almighty  God  would  not  communicate  to  Angel  or 
Archangel ;  for  to  them  it  is  not  said :  '  Whatsoever  you 
shall  bind  on  Earth,  shall  be  bound  in  Heaven, '  &c. 
Earthly  Princes,  indeed,  have  also  the  authority  to  bind, 
but  the  body  only ;  but  that  (Sacerdotum  Vinculum  ipsam 
etiam  animam  Concingit,  atque  ad  Coelos  usque  pervadit, 
&c.)  binding  of  Priests,  which  I  treat  of,  toucheth  the  very 
soul  itself,  and  reacheth  even  to  the  Heavens ;  insomuch  as 
whatever  the  Priests  perform  here  below,  the  very  same 
Almighty  God  confirms  above  :  and  the  sentence  (Servo- 
rum  Sententiam  Dominus  confirmat)  of  the  Servant  our 
Lord  confirms.  And  surely  this  is  nothing  else,  but  that 
the  power  of  Heavenly  things  is  granted  to  them.  '  Whose 
sins  you  shall  retain,  they  are  retained.*  What  power  can 
be  greater  than  this  1  The  Father  gave  all  power  to  the 
Son  ;  but  I  see  the  same  power  delivered  altogether  by  the 
Son  to  them."  (St.  Chrys.  1.  3,  de  Sacer.)  Wherefore,  as 
Christ  had  a  special  power  to  pardons  sins,  distinct  from 
his  power  of  preaching,  so  had  the  Apostles,  to  whom  he 
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gave  all  power  which  had  been  committed  to  him ;  as  St. 
Chrysostom  avows,  and  as  our  Saviour  declares,  (St.  John 
XX.  22,  23,)  when  before  he  imparted  this  authority,  he 
mentions  his  own  commission,  saying  (v.  21)  :  "  As  the 
Father  hath  sent  me,  I  also  send  you." 

The  power  of  remitting  sins  being  thus  established,  it 
remains  for  me  now  to  shew,  how  Confession  to  a  Priest — 
the  Second  Point  which  our  adversaries  contest — is  herein 
impUed.  Mr.  Fulke  says  :  "  Neither  doth  it  follow  of  any 
necessity,  that  men  are  bound  to  submit  themselves  to  the 
judgment  of  Priests,  if  they  have  authority  to  forgive  sins; " 
but  the  illustrious  Saint  Augustine,  more  ancient,  more 
holy,  more  learned  than  he  was,  is  of  a  contrary  opinion. 
This  great  Doctor  of  the  Church  says  (50.  Hom.  49  Hom.) : 
"  Let  no  man  deceive  himself,  and  say :  I  do  penance 
secretly,  I  do  it  in  the  sight  of  God ;  God  who  pardoneth 
me,  knoweth  I  do  it  in  my  heart.  Then  without  reason 
was  it  said  :  '  Those  things  which  you  loose  on  Earth,  shall 
be  loosed  in  heaven,' — then  without  cause  were  the  Keys 
given  to  the  Church  of  God.  (St.  Matt,  xviii.  18,  &c.  &c. 
xvi.  19.)  Do  we  frustrate  the  Gospel, — do  we  discard  the 
words  of  Christ  ]  " 

Protestants  seem  to  turn  their  backs  on  all  these  sacred 
commands  of  our  Blessed  Saviour ;  as  if  by  God  alone, 
without  the  Ministry  of  his  Priests,  our  sins  could  be 
remitted.  For,  as  our  Saviour  commanded  his  Apostles  to 
baptize,  saying  :  "  Go,  teach  all  Nations,  baptising  them," 
&c.  (St.  Matt,  xxviii.  18,  19,)  will  they  presume  to  say, 
that  baptism  is  not  required  in  order  that  original  sin  may 
be  forgiven,  and  by  which  this  Sacrament  opens  the 
Gates  of  Heaven  to  us.  I  call  on  you.  Rev.  Sir,  to  inform 
me,  whether  any  one  can  enter  into  the  great  Christian 
Fold  without  the  laver  and  regeneration  of  Baptism  and 
the  Holy  Ghost.  And  as  the  authority  which  Christ  gave 
his  Apostles  to  baptize,  saying  :  "  Go,  teach  all  Nations, 
baptising  them,"  &c.  would  be  of  no  avail,  if  men  not  suffici- 
ently instructed  were  not  obliged  thereby  to  adhere  to  his 
word,  (St.  Matt.  xvi.  15,  16,  17, 18,  19,)  idle  and  vain 
would  have  been  the  commission  he  granted  to  his  Apostles 
to  retain  and  to  forgive  sins,  if  all  who  offended  after 
baptism,  were  not  obliged  to  submit  and  make  known  their 
offences  to  them,  and  which  for  two  solid  Reasons  they  are 
bound  to  do.  The  First  is  mentioned  by  Boetius  (de  Con- 
sola,  1.  1,  prosa.  4):  "If  thou  desirest  the  help  of  thy 
Physician,  it  is  requisite  that  thou  discoverest  thy  disease." 


But  as  many  persons,  Rev.  Sir,  are  weighed  down  by  the 
enormity  of  their  sins,  therefore,  it  is  absolutely  necessary 
that  they  should  state  their  maladies  to  their  spiritual 
Physicians  appointed  hy  God  for  their  cure.  The  Second 
Reason  is,  because  Priests  are  appointed  by  the  virtue  of 
this  commission,  not  only  Physicians,  but  spiritual  Judges 
also;  to  understand  the  quality  and  heinousness  of  our 
crimes,  to  know  what  medicinal  penance  they  should  apply, 
to  discern  what  sins  are  to  be  remitted,  and  what  retained. 
Aristotle  teaches,  and  natural  reason  proves  it  to  be  true, 
"  That  it  is  impossible  for  them  to  judge  discreetly,  who 
have  no  knowledge  of  the  case."  (Arist.  8  Polit.)  All, 
therefore,  Who  labour  under  the  weight  of  sin,  must  declare 
them  to  the  Priest  in  the  Tribunal  of  Penance,  whom  God 
has  placed  in  that  Tribunal  to  pronounce  in  his  name  the 
Sentence  of  Absolution.  I  implore  you.  Rev.  Sir,  not  to 
deceive  yourself  in  regard  to  this  judicial  power,  granted 
by  Almighty  God  to  Priests,  as  Calvin  did ;  for,  besides 
the  words  of  Christ,  which  clearly  prove  it,  the  authority  of 
the  Fathers  make  it  undeniable.  St.  Gregory  Nazianzen, 
(ora.  ad  cives  timore  perculsos.)  declares,  "  That  the  Law 
of  Christ  has  subjected  Princes  and  Empires  to  his  throne." 
St.  Jerome  says  (Ep.  ad  Helio),  "  That  Priests  having  the 
Keys  of  the  Kingdom  of  Heaven,  judge  as  it  were,  before 
the  day  of  judgment."  St.  Augustine  (1.  20,  de  civ.  Dei. 
cap.  9,  Apoc.  20),  upon  these  words  of  the  Apocalypse  :  "  I 
saw  seats,  and  they  sat  upon  them,  and  Judgment  was  given 
unto  them,"  says  :  "  This  cannot  be  supposed  to  have  been 
spoken  of  the  last  Judgment ;  but  by  the  seats  are  meant 
the  Rulers,  Thrones  of  the  Church,  and  the  Persons  them- 
selves by  whom  they  are  governed ;  and  for  the  Judgment 
given  them  it  cannot  be  better  explained  than  in  these  words  : 
'  Whatsoever  you  bind  on  Earth,  shall  be  bound  in  Heaven  ; 
and  whatsoever  you  shall  loose  on  Earth,  shall  be  loosed  in 
Heaven.' "  Hence,  I  infer,  that  the  exact  enumeration 
of  all  grievous  sins  is  absolutely  necessary,  it  being  the 
Third  Point  which  Protestants  impugn.  Suppose  that  you 
and  myself  were  involved  in  a  Law-suit,  and  that  it  was  to 
be  settled  by  Arbitration ;  would  it  not  be  necessary  for 
you  and  for  me  to  state  every  particular,  before  the  Judge 
could  give  his  decision  ]  So,  in  like  manner,  all  those  who 
are  burthened  with  several  sins,  which  are  offences  and 
crimes  committed  against  God,  if  they  seriously  wish  to  be 
reconciled  to  their  Heavenly  Father,  they  must  declare 
them  to  those  who  are  ordained  to  reconcile  them  to  his 


Divine  favour.  To  use  the  words  of  the  illustrious  St. 
Gregory  (Greg.  Horn.  26,  in  Evang.)  :  "  The  principality 
of  Divine  Judgments,  who  in  place  of  God,  may  retain  sins 
to  some,  and  release  them  to  others." 

When  a  soldier  has  received  many  wounds  in  war,  it  is 
not  enough  for  him  to  tell  his  Surgeon  in  general  terms  that 
he  is  wounded,  but  he  must  expose  those  wounds  to  his 
Physician,  and  inform  him  of  all  the  particulars  regarding 
them,  in  order  that  he  may  apply  the  proper  remedies, 
otherwise  he  would  not  undertake  to  cure  him,  (See  St. 
August.  Serm.  66,  de  tem.) ;  in  like  manner  it  is  not  suffi- 
cient for  such  as  are  wounded  in  the  soul  by  mortal  sin,  to 
declare  in  general  terms  that  they  are  grievous  sinners,  but 
they  must  particularly  specify  the  number,  the  quality,  and 
the  heinousness  of  every  mortal  Sin,  in  order  that  their 
Spiritual  Physician  may  thereby  discern  what  wholesome 
remedy,  what  satisfactory  Penance,  what  good  counsel  and 
advice  he  should  administer  to  them;  and  therefore  St. 
Gregory  of  Nyssen  says  (Greg.  Nyss.  Epist  ad  Episco. 
My  til.) :  "  That  as  in  all  corporal  maladies  there  are  several 
sorts  of  medicines  to  be  administered  according  to  the 
nature  of  the  Disease ;  so  in  like  manner,  in  the  Disease 
of  the  Soul  there  is  a  great  variety  of  affections,  many 
kinds  of  medicinal  cures  ought  to  be  administered."  The 
reason  hereof  St.  Thomas  (In  Supplem.  ad  3,  p.  q.  9,  art. 
2)  alleges  is,  because  one  Disease  is  more  dangerous  by 
the  contagion  of  another,  and  that  that  medicine  which  is 
wholesome  for  one  complaint,  may  be  poison  for  another. 
So  that  by  the  approved  Doctrine  of  both  these  most  learned 
writers,  every  Penitent  ought  to  make  a  particular  disclo- 
sure of  all  mortal  Sins,  even  such  as  may  be  secret  and 
hidden.  To  which  the  same  Saint  Gregory  (Greg.  Nyss. 
orat  in  mulierem  peccatric.)  with  all  his  energy,  in  another 
place  exhorts  everyone  to  disclose  all  their  Sins  to  the 
Priest,  that  he  may  thereby  be  made  perfectly  acquainted 
with  the  exact  state  of  their  Souls,  and  of  the  various 
symptoms  of  their  Spiritual  Diseases.  For  as  St.  Jerome 
(Hier.  Super.  Matt.  cap.  16)  says :  "  Then  the  Bishop  or 
Priest  knows  who  is  to  be  bound,  and  who  is  to  be  loosed, 
when  he  hears  the  variety  of  Sins."  And  this  manner  of 
confessing  all  particular  offences  against  God  is  that  which 
Christ  commanded,  which  were  prefigured  in  the  Old  Tes- 
tament, which  the  Apostles  mentioned,  and  which  in  all 
succeeding  ages  has  been  devoutly  observed  in  the  Church 
of  God.     In  regard  to  the  Commandment  of  Christ,  I  have 


already  shown  that  it  is  impossible  for  a  Priest  to  pronounce 
a  judicial  sentence,  impossible  for  him  to  apply  wholesome 
remedies,  impossible  for  him  to  know  what  to  loose,  what 
to  retain,  and  consequently  this  commission  is  quite  un- 
availing, unless  the  Penitent  were  bound  distinctly  to  con- 
fess his  sins  to  the  Priest. 

Concerning  the  Figures.  I  pass  over  the  confession 
God  exacted  of  Adam,  of  Eve,  of  Cain,  by  which  Tertul- 
lian,  St.  Ambrose,  and  others  confirm  our  Doctrine.  (Gen. 
3  and  4;  Tertull.  1.  2,  ad  Mar. ;  S.  Amb.  L  depara,  c.  14, 
and  1.  2 ;  De  Cain  and  Abel,  c.  9.)  I  come  now  to  the 
Levitical  Priests,  who  being  ordained  by  God  to  judge  all 
Corporal  Lepers,  all  such  as  were  infected  with  this  Disease 
were  obliged  to  present  themseves  before  them,  in  order  to 
acquaint  them  of  their  malady,  and  according  to  their  judg- 
ment to  be  admitted  or  expelled  the  Tents;  whereupon 
St.  Chrysostom  makes  use  of  these  words :  "  The  Jewish 
Priests  had  permission  to  Judge  or  Try  such  as  were 
purged  from  Corporal  Leprosy;  but  to  our  Priests  it  is 
granted  not  to  try  the  purged,  but  altogether  to  purge,  not 
the  Leprosy  of  the  Body,  but  the  infection  of  the  Soul." 
(Chrys.  1.  3,  de  Sacer.) 

The  Second  Figure  is  that  Confession  which  God  com- 
manded in  the  Fifth  Chapter  of  Numbers,  and  the  Fifth 
of  Leviticus,  where  the  circumstance  of  the  text  and 
Hebrew  phrase  most  distinctly  and  most  demonstratively 
express  Confession,  as  Petrus  Galatinus  (Hithuaddu.  Gala. 
1.  10,  cap.  3.)  most  learnedly  proves  by  the  unquestion- 
able testimonies  of  many  ancient  Rabbins.  But  if  the 
Figure  required  a  particular  confession,  how  much  more 
the  thing  figured  by  it,  of  which  the  Blessed  Apostles  like- 
wise make  mention.  St.  Luke  (Acts  xix.  18) :  "  And 
many  of  them  that  believed,  came  confessing  and  declaring 
their  deeds;  "  or,  as  the  Greek,  Hebrew,  and  Syriac  word 
express  it,  "  Numbering  their  Sins."  And  it  follows,  that 
St.  Paul,  to  whom  this  confession  was  made,  obliged  all 
those  who  had  employed  their  time  in  the  study  of  curious 
matters,  to  burn  their  books,  which  he  could  not  have  done 
unless  they  distinctly  had  specified  their  sins  to  him.  St. 
Paul  himself  says  (2  Cor.  v.  18) :  "  But  all  things  are  of 
God,  who  hath  reconciled  us  to  himself  by  Christ,  and  hath 
given  to  us  the  ministry  of  reconciliation ;  "  which  not  only 
means  the  office  of  reconciliation  by  publicly  preaching  the 
word,  but  also  by  the  Administration  of  the  Sacrament, 
and  as  Calvin  himself  acknowledged  (Calv.  I.  4,  Instit.  c. 
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1,  c  22),*  that  these  words  had  reference  to  the  power  and 
use  of  the  keys.  St.  James  (v.  14)  says :  "  Is  any  man 
sick  among-  you]  Let  him  bring  in  (here  is  a  plain  warrant 
of  Scripture  for  the  Sacrament  of  Extreme  Unction)  the 
Priests  of  the  Church,  and  let  them  pray  over  him,  anoint- 
ing him  with  oil  in  the  name  of  the  Lord ;  "  which  Origen 
(Hom.  2,  in  Levit.),  and  Venerable  Bede  (In  Hunc.  Loc), 
expound  expressly  of  Sacramental  Confession  to  a  lawful 
Priest.  Venerable  Bede's  words  are :  ''The  uncleanness  of 
the  greater  leprosy  let  us  according  to  the  law  open  to  the 
Priest ;  and  at  his  pleasure,  in  what  manner,  in  what  time 
he  shall  command,  let  us  be  careful  to  be  purified." 

The  constant  practice  of  the  Catholic  Church  ever  ap- 
proved the  same,  long  before  the  time  of  Innocent  the  Third. 
For  of  this  custom  in  the  Greek  Church,  not  only  the 
Council  of  Laodicea,!    the  Sixth  Synod  (Laodic.  can.  2, 

•  Calvins  says,  "That  they  (Priests)  remit  sins,  and  absolve  souls  ;  when  we 
see,"  says  he,  "  that  that  is  attributed  to  them,  let  us  think  that  it  is  for  our 
benefit.  Immediately  after  Private  Confession  we  obtain  pardon,  by  means 
of  those  to  whom  Jesus  Christ  said,  '  Whatsoever  you  shall  forgive,  &c.' ; 
this  particular  confession  is  very  efficacious  and  profitable." — (Inst.  1.  3,  c. 
4,  n.  12.) 

Luther  persisted  for  some  time  to  retain  Penance  as  a  Sacrament :  "  We 
confess  willingly,"  says  he,  "  that  Penance  is  a  Sacrament,  by  the  virtue  of 
the  keys  which  absolve,  for  it  has  the  promise  and  the  faith  of  the  Remission 
by  means  of  Jesus  Christ."  (In.  Assertionibus  Contra  Lovanienses,  a.  35.) 
He  says  again  :  "  Private  Confession  as  is  used  in  the  Church,  pleases  me 
wonderfully ;  it  is  most  useful  and  even  necessary ;  I  am  very  happy  that  it 
is  in  use  in  the  Chiurch  of  Jesus  Christ,  being  established  as  the  only  remedy 
for  afflicted  souls."     (Luth.  de  Capt.  Babyl.  tit  de  Sacram,  t.  2,  p.  80.) 

In  one  ofthe  first  small  Chatechisms  composed  by  Luther,  and  adopted  by 
those  of  his  belief,  in  it  we  read,  that  the  Priest  having  heard  the  Confession 
of  the  Penitent,  says  to  him  :  "  Do  you  not  believe  that  the  Pardon  of  your 
Sins  which  I  am  going  to  grant  you  is  from  God  ?  "  The  Penitent  replies, 
"  Yes."  "  And  I  (replies  the  Priest),  by^lhe  command  of  our  Lord  Jesus 
Christ,  I  remit  your  Sins  in  the  name  of  the  Father  and  of  the  Son  and  of 
the  Holy  Ghost,"  which  clearly  designates  a  Sacrament 

"  Absolution,"  says  Melancthon,  "  by  which  the  power  ofthe  kejs  remits 
Sins  to  some  particular  persons  and  in  secret,  is  good  and  valid  before  God 

and  being  such,  we  must  hear  the  Confession  when  asked  so  to  do." 

(Melanct.  in  Summa  doctrine  de  Poenintentii.) 

Dumaulin  says":  "  The  Confession  of  Sins  ought  to  be  made  to  those  who 
can  cure  them."     (Dum.  Bouclier,  part  2,  sect  4,  p.  22.) 

The  Confessions  of  Faith  of  the  Lutherans  of  Augsbourg  and  Saxony  and 
others  approve  of  secret  Confession.  The  Cardinal  de  Richelieu  gives  the 
precise  quotations.     See  Richelieu  Controv.  p.  709. 

The  Catholic  Church  is  infamously  calumniated  by  Sectarians  for  insisting 
on  the  necessity  of  Confession,  and  yet  we  find  the  very  Authors  of  this  Pre- 
tended Reformation  declaring  that  it  is  not  only  beneficial,  but  absolutely 
necessary  to  salvation. 

t  The  Council  of  Laodicea,  a.d.  320,  expresses  itself  thus  in  regard  to 
Confession:  "Those  who  have  fallen  into  Sin,  if  they  give  proofs  of  sincere 
repentance,  by  their  perseverance  in  prayer,  by  their  Confessions,  by  per- 
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Sexta  Syn.  can.  102)  prove,  but  St.  Basil  also  certifies  it, 
and  who  lived  many  hundred  years  before  him,  as  follows : 
"  It  is  necessary  to  confess  Sins  to  them  to  whom  the  dis- 
pensation of  the  mysteries  of  God  is  committed."  (St.  Basil 
in  Regulis  brevior  inter.  288.)  The  usage  of  the  Latin 
Church,  St.  Leo  describes  in  his  Epistle  to  Theodorus  (Ep. 
91,  ad  Theod.,  and  Ep.  80,  ad  Episc.  Campan.),  and  in 
his  Epistle  to  the  Bishop  of  Campania,  where  he  mentions 

forming  works  of  Penance,  the  length  of  their  Penance  should  be  proportioned 
according  to  the  grievousness  of  the  crime."  (Cone,  Load.  can.  2.)  The 
102nd  Canon  declares:  "That  those  who  have  received  of  God  the  power 
of  forgiving  and  of  retaining  Sin,  ought  to  consider  the  nature  of  the  Sin, 
and  the  dispositions  of  the  Penitent,  in  order  that  proper  remedies  may  be 
applied  to  the  Sick  Person."  Here  you  have  Confession  clearly  expressed; 
but  how  can  proper  remedies  be  applied,  permit  me  to  ask,  unless  the  Priest 
knows  the  nature  of  the  sick  man's  complaints,  and  how  can  this  be  known 
but  by  his  o\vn  confession.  It  is  very  easy,  I  repeat,  to  verify  this  established 
custom  in  the  West  by  the  Councils  held  on  the  subject.  The  Council  of 
Carthage,  held  in  397,  at  which  Forty  Bishops  assisted,  among  them  was  the 
Great  St.  Augustine.  In  France,  two  Councils  at  Chalons,  one  held  in  650, 
the  other  in  813;  those  of  Tours  and  of  Rheims,  held  also  in  813.  In  Ger- 
many, those  of  Mayence  and  of  Wormes,  held  in  the  9th  century,  and  after- 
wards those  of  Florence,  Lateran,  and  Trent ;  all  showing  the  constant  usage 
of  Confession,  and  prescribing  rules  for  the  Priests  to  follow  in  hearing  the 
Confessions  of  the  Faithful.  Some  of  these  Councils  declared  that  the 
Priests  after  having  heard  the  Confession  of  Sins,  must  impose  a  Penance  ; 
this  is  the  rule  laid  down  in  the  Eighth  Canon  of  the  first  Council  of  Cha- 
lons, in  these  terms :  "  Ut  poenitentibus  a  Sacerdotibus  facta  Confessione 
indicetur  pcenitentia,  universitas  Sacerdotum  noscitur  consentire  ; "  others 
ordered  that  the  length  of  the  Penance  ought  to  be  fixed  according  to  the 
nature  of  the  sins  committed.  So  the  Council  of  Carthage  (3,  Can.  31)  de- 
clares :  "  Ut  Poenitentibus  secundum  peccatorum  differentiam,  Episcopi 
arbitrio,  pcenitentice  tempora  decernantur."  Other  Councils  going  more 
into  detail,  declare  that  those  persons  are  not  sincere  who  do  not  confess  all 
their  sins,  particularly  those  of  thought,  and  that  it  is  of  the  utmost  import- 
ance that  this  abuse  should  be  remedied  ;  this  is  the  reason  why  they  prescribe 
to  all  Confessors  to  pay  the  greatest  attention  that  their  Penitents  declare  all 
their  sins  in  particular.  These  Councils  are,  the  Second  Council  of  Chalons, 
chapter  32,  No.  3,  the  Councils  of  Rheims,  Mayence,  and  Wormes.  Let 
Protestants  consult  these  Councils,  and  they  will  see  that  they  do  not 
speak  of  a  vague  Confession  and  made  in  a  general  manner,  as  Protestant 
ministers  pretend,  but  these  Councils  speak  of  Confession  made  in  de- 
tail of  all  the  Sins  which  we  are  guilty  of.  The  Third  Council  of  Tours 
declared  the  same.  St.  John  Chrysostom  in  his  85th  Homily  on  St.  John, 
in  regard  to  the  power  given  to  Priests  to  remit  sins,  says :  "  Everything 

which  is  confided  to  the  Priest,  is  a  gift  of  God  alone It  is  the  Father, 

the  Son,  and  the  Holy  Ghost  who  do  all;  the  Priest  lends  his  voice  and  his 

hand."     "  Quidquid  concreditxun  habet  Sacerdos,  solius  Dei  donum  est 

Pater,  et  Filius,  et  Spiritus  Sanctus  omnia  facit,  Sacerdos  et  manus  et  linguam 
proebet." 

I  flatter  myself  my  readers  will  at  once  see  the  bad  faith  of  Protestant 
ministers,  who,  in  order  to  deceive,  in  the  face  of  all  truth,  dare  to  advance 
that  before  Innocent  the  Third,  who  died  a.d.  1216,  there  was  no  law  or  com- 
mand in  the  Church  which  obliged  the  Fathful  to  confess  their  sins."  Also 
consult  the  most  ancient  Greek  and  Latin  Fathers  on  this  most  important 
point. 
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"  Secret  Confession  To  Priests,  To  Be  The  Institution  Of 
Christ."  And  Paulinus  (in  vita  S.  Ambros.)  writes  of  St. 
Ambrose,  "That  he  wept  so  bitterly  in  hearing  Secret 
Confession,  as  to  draw  tears  from  the  Penitent."  The 
Practice  of  the  Churches  of  France  and  Germany  is  made 
evident  by  the  Councils  assembled  at  Turin  (Concil.  Tu.  10> 
3,  c.  12),  at  Paris  (Concil.  Paris,  c.  32  and  46),  at  Rhemes 
(Concilium  Rhem.  can.  12  and  16),  at  Wormes  (Wormes, 
cap.  25),  and  at  Moguntia  (Mogun.  cap.  26),  where  the 
same  manner  of  Confession  is  generally  defined.  The  Doc- 
trine and  usage  of  the  Church  of  Africa  is  mentioned  by  St. 
Augustine,  Bishop  of  Hippo  (S.  Aug.  Ep.  180),  as  follows: 
"  It  is  a  most  melancholy  case  when  by  the  absence  of 
God's  Priests  men  depart  this  life,  either  not  baptized,  or 
not  absolved  from  their  Sins";  which  the  very  people  of 
that  country  understood,  when  they  lamented  the  banish- 
ment of  their  Priests  by  the  Arian  Heretics ;  and  which 
caused  Victor  (Victor,  L.  26,  de  Persecutione  Vanda.)  to 
exclaim  as  follows:  "Who  shall  baptize  these  Infants? 
who  shall  administer  Penance  to  us,  and  loose  us  from  the 
bonds  of  Sinl  "  It  would  be  too  tedious  for  me.  Rev.  Sir, 
to  set  down  the  words  of  Origen  (Orig.  hom.  17,  in  Luc, 
and  Hom.  31  in  Levit.),  St.  Cyprian  (Serm.  5,  de  Laps.), 
St.  Athanasius  (Athan.  in  ilia  Verba  Profecti  in  pagum), 
St.  Chrysostom  (Chrys.  Hom.  33,  in  Joan.,  and  1.  2  and  3 
de  Sacer.),  Lactantius  (Lactan.  de  Vera  Sapien.,  1.  4, 
prope  finem.),  St.  Hierome  (Hier.  in  C.  Isa.,  and  1.  2,  Ep. 
18,  ad  Demetriadem.)  For  Lactantius  calls  "Confession 
and  Penance  a  Mark  of  the  True  Church ;  "  St.  Jerome  de- 
clares them  to  be  "  The  Second  Table  after  Shipwreck ; " 
St.  Pacian  (Ep.  1,  ad  Symp.),  TertulHan  (de  Poeniten, 
cap.  7),  do  the  same;  and  recollect.  Rev.  Sir,  these  eminent 
men  lived  many  years  before  Innocent  the  Third.  So  did 
the  Montanists,  whom  St.  Jerome  (Ep.  1,  ad  Marcel.),  the 
Messalians,  whom  St.  John  Demascene  (St.  Jo.  Damas.  de 
Hoeres.  c.  80),  the  Jacobites,  whom  Guido  (Guido  de 
Hoeres.)  and  Matthew  Parisiensis  (in  Hemic,  c.  3)  all  relate 
to  have  been  condemned,  they  in  former  ages,  these  in  the 
year  of  our  Lord  600,  for  asserting,  "  That  we  are  to  con- 
fess our  sins  to  God  only,  and  that  confession  of  Sins  to  a 
Priest  is  not  requisite."  Likewise,  Haymo  (Haymp  in 
Psal.  31),  St.  Bernard  (in  Medita.  c.  9),  Petrus  Damianus 
(Damia.  Ep.  1),  and  Hugo  de  Sancto  Victore  (L.  2,  part 
14,  cap.  1 ),  all  inculcate  the  necessity  of  Confession  to  the 
Priests  of  God's  Church. 
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How  disingenuous  therefore,  I  repeat,  is  it  not  in  Pro- 
testant writers  to  assert,  which  they  constantly  do,  that 
Confession  was  first  imposed  only  as  necessary  in  the  La- 
teran  Council  by  Innocent  the  Third,  about  the  year  of  our 
Lord  1215.  They  with  the  most  unblushing  effrontery, 
presume  to  cite  Scotus  and  Antoninus  as  supporting  their 
false  assertions,  which  is  a  direct  and  palpable  falsehood; 
for  they  both  teach  with  us,  that  the  General  Council  of 
Lateran  determined  the  time  when  Confession  should  be 
made,  and  they  agree  with  the  whole  universal  Church,  that 
Confession  and  the  manner  of  it  were  ordained  by  God. 
In  like  manner,  they  (Protestants)  vilify  Nectarius,  Patri- 
arch of  Constantinople,  declaring  that  he  had  abrogated 
Secret  Confession;  whereas  it  appears  by  Socrates  and 
Nicephorus,  that  Nectarius  only  Forbid  Public  Confession 
to  the  Great  Penitentiary  on  account  of  the  great  scandal 
that  ensued,  and  left  every  one,  judicio  conscientise  suae, 
"  To  the  judgment  of  his  own  conscience,"  as  Sozomen  says, 
"  to  make  choice  of  a  secret  confessor."  (Sozom.  1.  7,  c.  16.) 
His  successor,  St.  John  Chrysostom,  not  only  did  not  re- 
quire, but  even  exempted  the  greatest  sinners  from  making 
Public  Confession ;  all  he  insisted  on  was,  that  every  one 
should  in  Private  declare  all  their  sins  to  a  Doctor  who 
could  cure  them.  (Hom.  4,  de  Lazar.,  Hom.  31,  in  Ca. 
12,  ad  Haeb.  et  in  Psal.  50.)  *     In  which  sense  Cassianus 

*  That  brilliant  light  of  the  Greek  Church,  St.  John  Chrysostom,  dwelling 
upon  the  Confession  which  the  Samaritan  made  of  her  sins  to  Christ,  takes 
this  occasion  to  exhort  the  Sinner  not  to  permit  shame  to  prevent  him  from 
confessing  his  sins ;  he  says:  "Let  us  imitate  the  Samaritan,  and  when  we 
confess  the  sins  which  we  have  committed,  let  us  fear  no  one  but  God  who 
sees  all  our  actions,  and  who  will  damn  all  those  who  do  not  repent.  For 
those  who  only  fear  men,  and  not  God  who  sees  e^rything,  those  who 
abandon  themselves  to  all  sorts  of  sins,  who  have  no  shame,  and  who  djo  not 
change  their  conduct,  they  will  be  exposed  such  as  they  really  are,  not  only 
in  the  presence  of  one  or  two  persons,  but  in  the  presence  of  the  whole 
imiverse."  (Hom.  33,  in  Joannem.)  Thus  spoke  St.  John  Chrysostom,  and 
no  one  can  interpret  these  words  of  Public  Confession ;  for  according  to 
Socrates  (Lib.  5,  Hist.  cap.  19),  Sozomen  (Hist.  lib.  17,  cap.  16),  and  Nice- 
phorus (Hist.  lib.  12,  cap.  28),  Public  Confession  was  then  abolished  at 
Constantinople  by  Nectarius,  (Public  Confession  was  first  enjoined  by  the 
First  Council  of  Carthage  a.d.  254),  the  Predecessor  of  St.  John  Chrysostom, 
and  this  great  Saint  did  not  think  it  advisable  to  re-establish  it,  on  the  con- 
trary, he  approved  of  what  his  Predecessor  had  done,  and  like  him  rejected  it. 
This  will  appear  evident  from  a  number  of  Texts,  but  principally  from  his 
20th  Homily  upon  Genesis.  Let  us  hear  now  the  words  of  one  of  the  greatest 
Popes  that  ever  sat  in  the  Chair  of  St.  Peter,  viz.,  St.  Leo  (Ep.  8,  ad  Epis- 
copos  Campaniae),  this  Illustrious  Pontiff  says:  "As  it  suffices  that  we 
Confess  Secretly  to  the  Priests  alone  the  Sins  which  our  consciences  are 
charged  with ;  this  confession  is  sufficient  which  is  first  offered  to  God,  and 
immediately  after  to  the  Priest."      "Cum  reatus  conscientiarum  sufficiat 
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is  also  to  be  interpreted.  St.  Augustine,  whom  our  Adver- 
saries likewise  bring  forward  as  opposed  to  us  on  this 
point,  when  he  says :  "  What  have  I  to  do  with  men  that 
they  should  hear  my  Confession,  &c.";  but  permit  me  to 
inform  my  Protestant  Brethren,  that  this  Illustrious  Saint 
and  Doctor  of  the  Church  (Lib.  10,  Confess,  c.  5)  was 
speaking  here  only  of  the  Discovery  of  Sins  committed  be- 
fore Baptism,  which  he  himself  voluntarily  made,  not  to 
make  them  known  to  men,  but  to  give  honor  and  praise  to 
God,  who  so  mercifully  pardoned  him. 

The  last  and  the  great  objection  which  Protestants  bring 
against  Confession  is:  "That  Man  cannot  forgive  Sins; 
and  that  it  is  a  proper  prerogative  due  to  God  alone,  that 
none  can  be  remitted  but  only  by  him."  (Fulke.)  1st. 
I  answer  with  St.  Cyril  (Lib.  12,  c.  56,  in  Joan.):  "  It  is  no 
inconvenience  for  them  to  forgive  Sins  who  possess  the 
Holy  Ghost."  2nd.  I  reply  with  St.  Ambrose  (L.  x.  de 
Poeniten.  c.  7),  refuting  the  very  same  objections  which 
were  made  by  the  Novatians;  this  great  Saint  says:  "  By 
the  Sacrament  of  Baptism  Priests  forgive  Sins,  why  may 
they  not  equally  do  it  by  the  Sacrament  of  Penance? "  God 
can  and  does  impart  to  the  dead  element  of  water  power 
and  force  to  cleanse  us  from  Sins,  and  can  he  not  impart 
the  same  to  man  endued  with  reason,  to  his  Priest,  substi- 
tute, and  vicegerent  on  earth?  3rd.  I  answer  with  our 
Saviour  Christ  Jesus,  even  as  Almighty  God  has  given 
power  to  men  to  work  miracles,  to  raise  the  dead,  to  cure 
the  blind,  the  lame,  &c.,  may  he  not  also  give  authority  to 
remit  and  to  pardon  sins]  Which  argument  he  himself 
made  use  of,  when  he  said  to  the  sick  man  whom  he  had 
cured  of  the  Palsy :  "  Son,  be  of  good  heart,  thy  Sins  are 
forgiven  thee."  (St.  Matt.  ix.  2.)  And  again,  "  Son,  thy 
Sins  are  forgiven  thee."  (St.  Mark  ii.  5.)  The  Scribes 
murmured,  as  Protestants  do  now  against  us,  exclaiming, 
''Who  can  forgive  Sins  but  God."  (See  Fulke,  c.  9, 
Matthew,  sect.  7  and  8,  in  cap.  2,  Mar.  sect.  2  and  3.) 
And  our  Blessed  Saviour  argued  and  rebuked  them  after 

solis  sacerdotibus  indicari  Confessione  secreta ; "  immediately  after  he  adds* 
"  Sufiicit  ilia  confessio  quae  primClm  deo  oiFertur,  tiim  etiam  Sacerdoti." 
This  great  Saint  and  Pope  again  says  in  his  Epistle  to  Theodoret:  "Jesus 
Christ,  the  mediator  between  God  and  man,  has  given  to  those  who  are  placed 
over  the  Church,  the  power  of  imposing  a  Penance  on  those  who  Confess 
their  Sins,  and  to  admit  them,  after  they  have  purged  themselves  by  a  good 
Confession,  to  the  reconciliation  and  to  the  participation  of  the  sacraments." 
Could  this  great  Pope,  permit  me  to  ask  every  unprejudiced  person,  have 
expressed  himself  in  a  manner  more  clear  and  more  precise  in  favour  of  auri- 
cular Confession. 
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this  manner:  "But  that  you  may  know  that  the  Son  of 
Man  hath  power  on  earth  to  forgive  Sins ;  then  saith  he  to 
the  man  sick  of  the  palsy,  Arise,  take  up  thy  bed,  and  go 
into  thy  house."  (St.  Matt.  ix.  6.)  Therefore  he  proves 
to  the  Jews  that  by  the  gift  of  Miracles,  he  not  only  as 
God,  but  also  as  man,  had  power  given  to  him  to  pardon 
Sins;  which  proof,  I  say,  presses  in  like  manner  on  all 
Sectarians  of  our  time.  For  as  it  pleased  God  to  commu- 
nicate to  men  such  as  St.  Peter,  St.  Paul,  and  others,  that 
rare  Prerogative  of  working  Miracles,  which  belongs  only 
to  himself,  so  he  might  also  bequeath  to  them  this  Divine 
commission  of  forgiving  Sins,  as  I  have  already  proved  he 
did,  out  of  the  words  of  Christ,  from  several  other  texts  of 
Scripture,  from  St.  Cyril  (L.  12,  c.  56,  in  Joan.),  St.  Am- 
brose, Pacianus,  St.  Augustine  (Amb.,  Pacia.,  et  Aug.  locis 
citatis),  and  from  the  whole  Body  of  the  Fathers.  Yes,  Rev. 
Sir,  this  Doctrine  was  so  generally  received  in  the  time  of 
Constantino  the  Great  (See  Socrat.  1.  %  hist,  tri-part.  c. 
13)  that  when  Acesius  the  Novatian  delivered  in  his  pre- 
sence a  discourse  to  shew  how  such  as  fell  in  the  time  of 
persecution  should  be  united  to  repentance,  yet  must  not 
expect  absolution  from  the  Priest,  but  from  God  himself, 
and  who  only  had  the  power  to  loose  the  chains  of  such 
grievous  apostacy ;  the  Emperor  considered  it  so  strange  a 
paradox,  that  he  replied  to  him  as  follows:  "Then  raise 
thou  a  Ladder,  O  Acesius,  and  climb  if  thou  canst  alone 
into  Heaven." 

This  Protestant  Doctrine,  Rev.  Sir,  of  denjdng  the  Con- 
fession of  Sins  to  a  Priest,  is  borrowed  by  them  from  the 
Novatian  Heretics,  and  who  were  severely  reproved  for  this 
their  heresy  by  St.  Ambrose  (Lib.  de  Poenit.  c.  7),  and  the 
Montanists  were  in  like  manner  equally  condemned  for  this 
same  heresy  by  St.  Jerome  (Hieron.  Epist.  ad  Marcell.  54), 
and  I  assert  without  fear  of  contradiction,  that  the  entire 
Protestant  Religion  is  nothing  more  or  less  than  a  compila- 
tion of  ancient  condemned  Heresies,  put  together  by  bad 
and  depraved  men,  and  so  pawned  on  the  world  as  the  true 
Religion  of  God.  However,  several  of  our  Adversaries, 
moved  no  doubt  by  some  secret  force  of  truth,  either  actu- 
ally agree  with  us  on  this  most  important  point  (Confession 
of  Sins) ,  or  candidly  acknowledge  that  the  Fathers  are  on 
our  side. 

Sarcerius  (Sacer.  in  Loc.  com.  de  Conf.  f.  280),  a  most 
learned  Protestant,  says:  "  It  is  false  that  Confession  made 
to  God  abolishes  Private  Confession."     Private  Confession 
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is  strongly  defended  by  Lobecius  (Lobec.  in  Disput.  Theol. 
pag.  295,  sect.  4),  by  Melancthon  (Melanct.  L.  1,  Ep.  p. 
234),  by  the  Confessions  of  Saxony  and  Bohemia  (Harmony 
of  Confessions,  pp.  15,  357  and  358),  by  Osiander  (Osiand. 
in  Epit.  Histo.  Eccles.),  and  by  the  Centurists  (Centur.  6, 
p.  288,  Magdeb.  Centur.  6),  who  assert  that  Gregory  had 
grossly  erred  concerning  Penance  and  Confession.  Simo- 
nides  (Simonides  upon  the  Revelations,  p.  57)  declares  that 
"  Leo  first  brought  in  auricular  Confession."  Mr.  Fulke 
says  (Fulke,  in  c.  20,  Joan.  sect.  3),  that  "  Ambrose  heard 
Secret  Confessions  and  kept  them  secret,  we  give  credit  to 
Paulinus."  It  is  really  melancholy  to  read  the  shifts  which 
this  man  (Fulke)  is  put  to  in  order  to  avoid  the  pressure 
of  the  authorities  of  TertuUian,  St.  Cyprian,  St.  Cyril,  St. 
Basil,  St.  Jerome,  St.  Augustine,  Victor,  and  St.  Leo,  all 
of  whom  wrote  most  plainly  and  most  ably  in  favour  of 
Confession.  In  fine,  they  could  not  have  found  words  to 
have  expressed  themselves  more  clearly  and  more  forcibly 
in  behalf  of  Confession  than  were  used  by  them.  Luther 
(L.  de  captiv.  Babylon)  allows  Penance  to  be  a  Sacrament; 
and  Melancthon  (Melancth.  in  Apolog.  Conf.  Augustanae, 
c.  de  Num.  et  usu.  Sacr.)  calls  Absolution  the  Sacrament 
of  Penance;  his  words  are:  "It  was  instituted  by  God's 
commandment,  with  the  promise  of  grace  thereunto  an- 
nexed." Calvin  (L.  3,  c.  4,  6,  7)  grants  that  "The  use 
hereof  to  have  been  very  ancient."*     King  James,  of  whom 

*  Calvin,  the  Second  Pillar  of  this  Pretended  Reformation,  writing  on  the 
subject  of  Confession  in  the  Third  Book  of  the  Institutions  of  the  Christian 
Religion,  distinguishes  and  allows  of  (See  No.  18  of  the  4th  chapter)  a  Con- 
fession to  be  made  to  God,  by  which  we  acknowledge  ourselves  guilty  before 
him,  and  implore  his  mercy.  He  declares  moreover,  that  it  does  not  suffice 
that  this  Confession  should  be  made  in  these  words':  "I  am  a  Sinner." 
"  Mais  qu'il  faut  reconnaitre  de  tdute  notre  recogitation  (Ce  sont  les  termes 
de  la  version  Franyoise  de  I'ouvrage  en  Latin  de  Calvin),  combien  grande  et 
Diverse  est  I'ordure  de  nos  peches ;  qu'il  faut  non  seulement  nous  reconnaitre 
bless6s,  mais  de  combien  et  grieves,  et  mortelles  blessures  nous  sommes 
navres."  You  here  perceive  the  first  step  which  Calvin  and  Protestant 
ministers  took  in  order  to  give  themselves  the  appearance  of  agreeing  with 
the  Fathers  on  this  most  important  point,  but  they  soon  perceived  that  this 
subterfuge  would  not  suffice.  Calvin,  in  chapter  4,  of  the  same  book,  No.  7, 
acknowledges,  "That  the  custom  of  Confessing  is  very  ancient;"  but  he 
adds,  "  That  at  first  it  was  optional,  and  that  there  is  no  law  and  command 
for  its  use  before  Innocent  the  Third."  (Ibid.  No.  9.)  Now  to  prove  the 
Infamy  of  this  Falsehodd  of  Calvin,  I  shall  give  you  here  the  very  words  of 
St.  Irenaeus,  who  was  the  Disciple  of  St.  Polycarpe,  who  was  himself  a  Dis- 
ciple of  St.  John  the  Evangelist  This  great  Bishop,  in  his  Third  Book 
of  Heresies,  chapter  9,  says :  '*  That  certain  women  seduced  and  debauched 
by  the  illusions  and  witchcraft  of  the  Heresiarch  Mark,  being  converted, 
went  to  Confession,  and  declared  that  they  loved  desperately  tliis  Heresiarch, 
notwithstanding  all  the  abominations  with  which  he  enticed  them."     "  Hoe 
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Casaubon  mentions  (in  his  Answer  to  the  Ep.  of  Cardinal 
Peron.  f.  16)  that,  "  His  Majesty  grants  that  the  Fathers 
who  did  first  ordain  Auricular  Confession,  had  their  reasons 
why  they  thought  that  such  manner  of  Confession  would 
further  easier  attaining  to  Salvation."  The  Centurists 
(Centur.  3,  col.  127)  write :  "  It  appears  out  of  the  works 
of  TertuUian  and  Cyprian,  that  Private  Confession  was 
used  for  Deeds,  Thoughts,  and  Lesser  Sins,  that  satisfac- 
tion was  enjoined,  &c.,  and  the  Penitents  were  absolved 
with  the  ceremony  of  imposing  hands." 

Thus  you  perceive.  Rev.  Sir,  that  according  to  the  pre- 
diction of  the  Prophet  Moses,  in  all  Controversies  our  very 
enemies  are  judges  in  our  behalf.  Behold,  therefore,  how 
foreign  the  objections  of  our  Adversaries  to  the  absolution 
of  Priests  have  appeared  to  antiquity.  I  have  proved  both 
by  Fathers  and  Councils  that  they  maintain  our  Confession. 
Remark  also,  how  all  Christian  People  embrace  and  prac- 
tise it ;  and  can  any  man  blessed  with  common  sense  bring 
himself  for  a  moment  to  believe,  that  a  thing  so  hard  and 

(Mulieres)  Saepissim6  conversae,  ad  Ecclesiam  Dei  confessce  sunt,  et  secundfim 
corpus  exterminatas  se  ab  eo,  velut  cupidine,  et  inflammatas  valdd  se  ilium 
dilexisse."  It  is  evident  therefore  from  St.  Irenaeus,  that  in  his  time,  that  is 
to  say,  immediately  after  the  Apostles,  that  Confession  was  then  in  full  use 
in  the  Church.  TertuUian,  who  lived  at  the  end  of  the  second  and  at  the 
commencement  of  the  third  age,  puts  this  point  in  a  still  more  clear  and 
satisfactory  manner.  It  is  to  be  found  in  his  Book  on  Penance,  chapter  9 : 
"  Confession  of  Sins,"  says  he,  "  remits  as  much  as  dissimulation  aggravates 
"  them;  Confession  is  a  part  of  satisfaction,  and  dissimulation  is  the  effect  of 
"  obstinacy  in  Sin.  By  Confession  we  dispose  ourselves  to  satisfaction,  and 
"  thence  proceeds  Penance  ;  and  by  Penance  we  appease  God."  In  the  10th 
chapter,  this  same  Father  adds :  "  That  many  persons  have  the  rashness  to 
"  refuse,  or  to  put  off  from  day  to  day  to  confess  their  sins  ;  because,"  says 
he,  "  they  prefer  avoiding  the  shame  which  they  would  be  exposed  to  by 
"  laying  open  the  state  of  their  consciences  to  the  interests  of  their  salvation. 
"  They  resemble  those  who  having  sores  in  certain  parts  of  their  body,  prefer 

"  perishing,  rather  than  expose  them  to  persons  who  might  cvu'e  them 

"  The  great  advantage  which  causes  this  misplaced  shame,"  he  says  again, 
and  in  a  very  ironical  manner,  "  is,  to  permit  them  to  conceal  their  sins,  as 
"  if  by  concealing  them  from  men,  they  could  hope  to  hide  them  from  God; 
"  is  it  better  to  damn  oneself  by  concealing,  or  to  obtain  mercy  by  making 
"  them  kno\vn  such  as  they  really  are."  If  TertuUian  were  now  alive,  could 
he,  I  ask,  have  expressed  himself  in  a  manner  more  plain,  more  clear,  not 
only  as  to  the  utility  and  usage,  but  of  the  absolute  necessity  of  Confession. 
In  vain  would  Protestants  endeavour  to  interpret  the  words  of  these  Fathers 
as  having  reference  to  Public  Confession  and  to  Public  Penance.  For  there 
never  was  a  precept  or  a  command  in  use  for  Public  Penance  to  be  done  for 
Secret  Sins,  but  only  for  Public  and  Scandalous  Sins.  I  will  even  assert, 
that  it  would  be  very  difficult  to  prove  that  Public  Penance  was  in  use  in  the 
two  first  centuries.  Socrates  assures  us,  that  it  was  not  introduced  till  after 
the  Novatian  Heresy  (Socr.  in  Hist,  tripartit.  lib.  9,  cap,  35)  ;  that  is  to  say, 
long  after  St.  Irenaeus,  and  TertuUian ;  therefore,  it  was  not  of  Public,  but 
Auricular  Confession  they  were  speaking. 
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difficult,  so  disagreeable  to  Sinners  and  repugnant  to  nature, 
could  be  so  universally  received  by  Greeks,  Latins,  Em- 
perors, Kings,  Princes,  and  Subjects,  unless  it  had  been 
instituted  and  ordained  by  God.  We  cannot  refrain  from 
exclaiming  with  the  Magicians  of  Pharo :  "  Digitus  Dei 
est  hie;  "  "  The  finger  of  God  is  here." 

I  shall  now  recapitulate,  Rev.  Sir,  in  substance  much  of 
what  I  have  already  said  on  this  most  important  subject,  so 
as  to  bring  it  as  clearly  and  as  concisely  as  possible  before 
the  Public  eye.  And  I  assert  without  fear  of  contradiction, 
that  the  Catholic  and  Apostolic  Church  at  all  times  ob- 
served, and  now  observes,  the  practice  of  Private  Confession. 
As  early  as  the  Third  Century,  Origen  inculcates  that, 
"  The  Sinner  must  become  his  own  accuser,  and  follow 
what  he  (the  Priest)  shall  advise.  Should  the  Priest  think 
your  Disease  to  be  such  that  it  should  be  declared  in  the 
Assembly  of  the  Faithful,  whereby  others  may  be  edified, 
and  yourself  easily  reformed,  this  must  be  done  with  due 
deliberation,  and  with  the  skilful  advice  of  the  Physician." 
(Hom.  ii.  in  Psalm  37.)  In  the  following  passage  the  same 
Father  declares  that  the  Physician  of  the  Soul  is  the  Priest: 
"They  who  are  not  holy,"  says  he,  "die  in  their  Sins; 
the  Holy  do  penance ;  they  feel  their  wounds ;  are  sensible 
of  their  failings ;  look  for  the  Priest ;  implore  health ;  and 
through  him  seek  to  be  purified ;  '  requirunt  Sacerdotem 
purificationem  per  pontificem  qucerunt.'"  (Hom.  x.  in 
Numb.)  But  although  the  Public  Confession  of  Sins  was 
by  the  Church  considered  in  itself  as  deserving  of  praise, 
because  in  it  the  Penitents,  actuated  by  the  fear  of  God, 
did  not  hesitate  to  acknowledge  his  Sins  in  presence  of  his 
fellow  men;  it  was  nevertheless  afterwards  taken  into  con- 
sideration, that  there  are  Sins,  the  Public  disclosure  of 
which  might  excite  fear,  and  keep  many  from  seeking  the 
remedies  of  Penance,  through  shame  or  dread  of  making 
known  to  their  enemies  actions  which  might  expose  them 
to  legal  punishment.  The  Church,  therefore,  ever  guided 
by  the  Spirit  of  Truth,  publicly  declared  that  the  guilt  of 
conscience  was  to  be  made  known  to  the  Priests  alone  by 
Private  Confession.  By  this  prudent  regulation,  it  is  re- 
corded, that  many  more  Christians  were  induced  to  apply 
to  this  remedy.  The  secrets  of  the  Confessing  Sinner  were 
no  longer  divulged  in  the  hearing  of  the  people,  and  the 
Priest,  tied  by  all  laws,  human  and  divine,  to  perpetual 
secresy,  exercised  the  office  of  reconciling  the  Sinner  to 
his  offended  God.     1  Cor.  v.  5.     In  like  manner,  Catholics, 
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spiritually  diseased,  still  apply  to  a  spiritual  Physician. 
They  discover  their  malady  to  the  Priest  of  God  by  Con- 
fession ;  they  impart  their  trouble  to  him  as  to  their  Father ; 
he  is  touched  with  a  sense  of  their  misery ;  they  open  to 
him  the  secret  recesses  of  their  hearts,  and  shew  to  this 
spiritual  Physician  of  their  souls,  their  hidden  wounds. 

The  learned  Protestant  Dr.  Thorndike,  in  his  *' Just 
Weights  and  Measures,"  speaking  on  this  subject,  says : 
'*  Can  it  fall  within  the  sense  of  a  Christian  to  imagine, 
that  he  can  be  restored  by  a  '  Lord  have  mercy  on  me  1  * 
No,  it  must  cost  him  hot  tears  and  sighs,  and  groans,  and 
extraordinary  prayers,  with  fasting  and  alms.  Those  who 
assure  Sinners  of  pardon  and  the  favour  of  God,  with  such 
means  of  true  repentance,  whether  it  be  themselves  or  their 
false  teachers,  plainly  murder  their  souls." 

The  learned  Protestant,  Dr.  Overall,  Bishop  of  Norwich, 
who  bore  the  character  of  being  the  best  scholastic  Divine 
in  England,  supported  firmly  this  discipline  in  the  21st 
Article  of  his  Visitation,  anno  1619,  concerning  "Ministers," 
he  expresses  himself  thus:  "  Wherefore  doth  your  Minister 
before  the  several  times  of  the  administration  of  the  Lord's 
Supper,  admonish  and  exhort  his  Parishioners,  if  they  have 
their  consciences  troubled  and  disquieted,  to  resort  to  him, 
or  some  other  learned  minister,  and  open  his  grief,  that  he 
may  receive  the  benefit  of  absolution,  to  the  quiet  of  his 
conscience,  and  avoiding  scruple.  And  if  any  man  confess 
his  secret  and  hidden  sins,  being  sick,  or  whole,  to  the 
minister,  for  the  unburthening  of  his  conscience  and  re- 
ceiving such  spiritual  consolation,  doth  or  hath  the  said 
minister  at  any  time,  revealed  and  made  known  to  any 
person  whomsoever,  any  crime  or  offence  so  committed  to 
his  trust,  contrary  to  the  113th  Canon,  that  he  might  be 
punished  accordingly."  Without  Confession,  the  power  of 
remitting  and  retaining  Sin,  I  maintain  and  repeat,  could 
not  be  exercised  with  any  degree  of  judgment  and  discern- 
ment ;  this  Truth,  so  evidently  demonstrated,  obliges  Cath- 
olics to  believe  that  Confession  is  not  a  human,  but  a  divine 
Institution ;  for  the  aversion  we  naturally  feel  towards  it 
is  so  great,  that  if  it  had  been  instituted  or  imposed 
by  men  alone,  the  world  would  never  have  so  universally 
submitted  to  the  practice;  all  these  considerations  have 
induced  many  learned  Protestant  Divines  to  wish  that  the 
Reformers  had  still  continued  this  useful  discipline. 

St.  Basil:  "In  the  Confession  of  Sins,  the  same  method 
must  be  observed  as  in  laying  open  the  infirmities  of  the 
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body.  For  as  these  are  not  rashly  communicated  to  every 
one,  but  to  those  only  who  understand  by  what  method  they 
may  be  cured ;  so  the  Confession  of  Sins  must  be  made  to 
such  persons  as  know  how  to  apply  a  remedy."  He  after- 
wards states  who  those  persons  are :  "  Our  Sins  must  ne- 
cessarily be  confessed  to  those  to  whom  the  dispensation  of 
the  Mysteries  of  God  has  been  committed."  (In  quoest. 
Brev.  Reg.  228,  229.) 

St.  Augustine  says : . "  It  is  not  sufficient  to  change  our 
manners  to  better,  and  to  forsake  our  former  wickedness, 
unless  we  do  also  satisfy  our  Lord  for  the  Sins  committed, 
by  the  sorrow  of  penance,  by  the  tears  of  humility,  by  the 
sacrifice  of  a  contrite  heart,  with  the  co-operation  of  alms 
deeds  and  fasts."  (Hom.  i.  t.  x.)  And  in  another  passage 
he  says :  "  Let  the  Penitent  deliver  himself  altogether  unto 
the  judgment  and  power  of  the  Priest,  reserving  nothing  of 
himself  to  himself,  that  he  may  be  ready  to  do  all  things,  as 
he  is  commanded,  towards  recovering  the  life  of  his  soul." 

St.  Cyril,  of  Alexandria:  ''Though  Christ  alone  be  God 
"  by  nature,  and  has  the  power  of  releasing  the  guilty  from 
"  their  Sins,  yet  in  dispensing  the  Holy  Spirit,  he  said  to 
"  the  Apostles :  '  Whose  Sins  you  shall  forgive,  they  are 
"  '  forgiven ;  and  whose  Sins  you  shall  retain,  they  are 
"  '  retained ; '  how  then,  or  why  did  he  impart  to  his  Disci- 
"  pies  a  power  which  belongs  to  the  Divinity  alone  1  It 
"  seemed  good  to  him,  that  they  who  had  within  themselves 
"  his  Divine  Spirit,  should  likewise  possess  the  power  of 
"  forgiving  Sins,  and  of  retaining  such  as  they  judged 
"  proper;  that  Holy  Spirit  himself,  according  to  his  good 
"  pleasure,  forgiving  and  retaining  through  the  Ministry  of 
"  Men.  This  is  done  in  two  ways :  they  call  those  to  bap- 
"  tism  who  are  found  worthy,  and  they  reject  the  unworthy; 
"  or,  by  other  means,  they  forgive  or  retain  Sins,  as  when 
"  they  correct  those  who  have  sinned,  or  forgive  those  who 
"  repent."     (In  Joan.  lib.  xii.  c.  1.) 

St.  Pacianus  replying  to  Sympronianus,  a  Novatian, 
says:  "You  object  that  I  forgive  Sins,  whereas  this  can 
"  only  be  done  in  Baptism.  To  myself  I  take  not  this 
"  power ;  it  belongs  to  God,  who  in  Baptism  pardons  Sin, 
"  and  rejects  not  the  tears  of  Penitents.  And  what  I  do,  I 
"  do  not  by  my  own  right,  but  by  that  of  the  Lord;  '  Quod 
"  'Ego  facio,  id  non  meo  jure,  sed  Domini.'  'We  are 
"  '  God's  coadjudtors,'  says  the  Apostle,  '  it  is  his  building. 
"  '  I  have  planted,  Apollo  watered,  but  God  gave  the  in- 
"  *  crease ;  so  then  neither  he  that  planteth  is  anything,  nor 
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"  *  he  that  watereth,  but  God  that  giveth  the  increase.'  (1 
"  Cor.  iii.  7,  8.)  Therefore,  whether  we  baptize  or  cause 
"  Sinners  to  do  penance,  or  we  pardon  their  sins,  we  do  it 
"  by  the  power  of  Christ.  I  leave  it  to  you  to  consider 
"  what  the  power  of  Christ  is,  and  whether  he  can  pardon, 
"  or  has  pardoned  Sins."     (Ep.  iii.) 

In  the  Fifth  century,  Innocent  the  1st,  in  estimating  the 
grievousness  of  Sins,  says :  "  That  it  is  the  Duty  of  the 
"  Priest  to  judge,  attending  to  the  Confession  of  the  Peni- 
"  tent,  and  the  signs  of  his  repentance,  and  then  to  order 
"  him  to  be  loosed  when  he  shall  see  due  satisfaction  made." 
(Ep.  ad  Decent.  Com.  Gen.  t.  2.) 

St.  Augustine  says  again  :  "  You  know  not  when  death 
"  approaches,  that  you  shall  be  admitted  to  penance,  and  be 
"  able  to  confess  your  Sins  to  God  and  the  Priest ;  '  Ac 
"  '  Deo,  et  Sacerdoti  peccata  tua  confiteri  poteris.'  There- 
"  fore  I  said,  that  you  should  live  well  before  penance,  and 
"  better  after  it.  Would  you,  then,  remove  all  doubt,  and 
"  escape  all  uncertainty  ]  Do  penance  while  you  enjoy 
"  health.  For  if  you  do  this  sincerely,  and  your  last  day 
"  find  you  so  doing,  run  to  be  reconciled,  and  you  will  be 
"  secure;  '  Curre  ut  reconcilieris;  si  sic  agis,  securus  es? ' 
"  And  why  sol  Because,  at  the  time  you  could  have 
"  sinned,  you  did  penance.  But  if,  when  you  can  sin  no 
"  longer,  then  you  wish  to  do  penance.  Sins,  it  is  plain, 
"  have  left  you,  not  you  them."     (Horn.  xii.  t.  10.) 

The  Holy  Fathers  of  the  Primitive  ages  were  so  con- 
vinced of  the  unwillingness  of  the  People  to  Confess  their 
Sins,  that  they  never  ceased  to  inculcate  this  salutary 
practice  as  a  paramount  duty.  Amongst  others,  St.  John 
Chrysostom  says :  "  Let  us  imitate  the  Samaritan  woman, 
and  not  be  ashamed  to  declare  our  Sins.  For  he  that  is 
ashamed  to  reveal  them  to  a  man,  and  is  not  ashamed  to 
commit  them  in  the  sight  of  God,  nor  willing  to  confess 
them,  and  to  do  penance,  he,  at  the  last  day,  shall  be  pub- 
licly exposed,  not  before  one  or  two,  but  before  the  whole 
world."  (Orat.  de  Samarit.  t.  vi.)  St.  Irenaeus,  who  lived 
in  the  Second  century,  in  his  Treatise  against  Heretics 
(Lib.  1,  c.  9),  records  some  instances  of  persons,  "  Who 
touched  in  conscience,  publicly  confessed  their  Sins ;  whilst 
others,  in  despair,  renounced  their  Faith." 

In  the  25th  Article  of  the  Protestant  Religion,  *'  of  the 
Sacraments,"  is  as  follows :  "  Sacraments  ordained  of  Christ 
"  be  not  only  badges  or  tokens  of  Christian  men's  profession, 
"  but  rather  they  be  certain  sure  witnesses  and  effectual 
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"  Signs  of  Grace,  and  God's  good  will  towards  us,  by  the 
"  which  he  doth  work  invisibly  in  us,  and  doth  not  only 
"  quicken,  but  also  strengthen  and  confirm  our  faith  in 
"  him." 

"  There  are  Two  Sacraments  ordained  of  Christ  our 
"  Lord  in  the  Gospel,  that  is  to  say.  Baptism  and  the  Sup- 
"  per  of  the  Lord. 

"  Those  Five  commonly  called  Sacraments,  that  is  to  say, 
"  Confirmation,  Penance,  Eucharist  Orders,  Matrimony, 
"  and  Extreme  Unction,  are  not  to  be  counted  for  Sacra- 
'*  ments  of  the  Gospel,  being  such  as  have  grown  partly  of 
"  the  corrupt  following  of  the  Apostles,  partly  are  states  of 
"  life  allowed  in  the  Scriptures ;  but  yet  have  not  like 
"  nature  of  Sacraments,  with  Baptism  and  the  Lord's 
"  Supper,  for  that  they  have  not  any  visible  sign  or  cere- 
"  mony  ordained  of  God." 

Whence  it  appears,  that  the  Institution  of  Penance  is  no 
longer  a  Sacrament  in  the  Church  of  England,  because  *'  it 
has  not  any  visible  sign  or  ceremony  ordained  by  God." 
If  according  to  the  above  Protestant  definition  of  a  Sacra- 
ment, "  It  be  an  outward  or  visible  Sign  of  inward  Grace, 
ordained  of  God's  good  will  towards  us,"  Penance  is  then 
as  perfect  a  Sacrament  as  Baptism.  The  outward  visible 
sign  is  the  Sinner's  Confession  and  the  form  of  Absolution 
pronounced  by'  the  Priest;  the  inward  grace  is  the  remis- 
sion of  Sins  promised  by  Jesus  Christ :  "  Whosesoever  Sins 
ye  remit,  they  are  remitted,"  &c.  &c.  The  Institution 
of  the  Sacrament  took  place,  I  repeat,  when  Christ, 
"  Breathing  on  the  Apostles,  said  to  them.  Receive  ye  the 
Holy  Ghost."  (St.  John  XX.  22,  23.)  There  is  moreover 
passage  in  the  Book  of  Ecclesiasticus  (xxxviii.  9, 10)  which 
comprehends  all  the  Three  parts  of  Penance:  "My  son, 
neglect  not  thyself  in  thy  infirmity;  but  adore  our  Lord, 
and  he  will  care  for  thee.  Turn  thyself  from  thy  Sins,  and 
lift  up  thy  hand,  and  cleanse  thy  heart  from  all  Sins." 
Thus  we  lift  up  our  hands  in  satisfaction ;  we  turn  from 
our  Sins  by  contrition ;  and  in  Confession  we  cleanse  our 
hearts  from  Sins.  St.  Chrysostom,  also  comprehends  the 
Three  parts  of  Penance  when  he  says :  "  Perfect  Penance 
compels  the  Sinner  to  endure  all  things  willingly."  Luther 
denied  the  Sacrament  of  Penance  to  be  proved  by  Scripture 
(what  inconsistency ;  in  another  place  he  allows  it  to  be  a 
Sacrament),  and  yet  he  said,  "  That  it  pleased  him  well, 
and  that  it  is  profitable  and  necessary."  The  Reformers  in 
England  embraced  with  eagerness  this  opinion  of  Luther, 
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however  contradictory  it  might  be  in  itself;  but  to  avoid 
the  burdensome  consequences  of  Penance,  they  took  care 
to  confine  it  to  the  death  bed ;  and  accordingly  the  Common 
Prayer  Book  thus  exemplifies  in  the  order  of  visitation 
of  the  Sick :  "  Here  shall  the  Sick  person  be  moved  to 
"  make  a  special  Confession  of  his  Sins,  if  he  feels  his  con- 
"  science  troubled  with  any  weighty  matter ;  after  which 
"  Confession  the  Priest  shall  absolve  him  (if  he  humbly  and 
"  heartily  desire  it)  after  this  manner :  '  Our  Lord  Jesus 
"  '  Christ,  who  hath  left  power  to  his  Church  to  absolve  all 
"  '  Sinners  who  truly  repent  and  believe  in  him,  of  his  great 
"  '  mercy  forgive  thee  thy  offences ;  and  by  his  authority 
"  '  committed  to  me,  I  absolve  thee  from  thy  Sins,  in  the 
"  '  name  of  the  Father,  and  of  the  Son,  and  of  the  Holy 
"  '  Ghost.  Amen] '  "  It  is  true  Protestants  make  a  shew 
in  their  Liturgy  of  Confession,  which  advises  all  those  who 
are  troubled  in  mind  to  Confess  their  Sins,  and  to  apply  to 
the  Ministry  for  Absolution ;  but  it  is  an  advice  they  have 
never  followed,  though  they  cannot  but  be  sensible  of  the 
many  benefits  they  lose  by  that  neglect. 

I  am  constantly  told  by  Protestants  that  there  exists  no 
command  of  Christ,  no  Divine  obligation  of  making  a  spe- 
cial Confession  of  all  mortal  Sins  to  the  Priests  of  the 
Church.  I  answer  that  it  is  incontestably  evident  that  this 
obligation  is  implied  in  these  words  of  our  Saviour:  "  And 
"  whatsoever  thou  shalt  bind  upon  Earth,  it  shall  be  bound 
"  in  Heaven ;  and  whatsoever  thou  shalt  loose  on  Earth,  it 
"  shall  be  loosed  in  Heaven.  (St.  Matt.  xvi.  9.)  "  Whose- 
soever Sins  ye  remit,  they  are  remitted  unto  them;  and 
whosesoever  Sins  ye  retain,  they  are  retained."  (St. 
John  XX.  23.)  It  is  an  axiom,  that  he  who  receives  power 
and  jurisdiction  for  any  purpose,  must  be  considered  as 
having  obtained  every  necessary  appendage,  without  which 
that  power  and  jurisdiction  cannot  be  examined.  Now 
unless  the  Priest  receives  from  the  Penitent,  by  means  of 
Confession,  complete  information  of  the  nature  and  degree 
of  each  Sin,  how  is  it  possible  for  him  to  know  when  he 
ought  to  confer  the  benefit  of  absolution,  or  when  he  ought 
to  withhold  it.  Hence  it  is  an  undoubted  truth,  that  our 
Saviour  by  giving  to  the  Apostles  the  power  of  binding  and 
loosing,  of  remitting  and  of  retaining  Sins,  has  directed  us 
by  these  words  to  Confess  our  Sins  to  the  Priest.  (See 
St.  Augustine,  Hom.  xlix.  t.  10.) 

I  have  not  time  at  present  to  expatiate  upon  the  great 
advantages   the   Community    at  large  derives  from   this 
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wholesome  Discipline.  Many  Public  Abuses,  which,  neither 
the  security  of  the  Laws,  nor  the  vigilancy  of  the  Magis- 
trates could  hinder,  are  often  prevented  by  means  of  Con- 
fession. In  this  Court  of  Conscience  many  unlawful  bar- 
gains are  dissolved,  many  wrongs  satisfied,  many  wicked 
designs  stopped,  good  purposes  furthered,  much  virtue  ad- 
vanced, and  much  vice  suppressed ;  which  the  famous  city 
of  Nuremberg,  in  Germany,  after  abolishing  this  holy  Sa- 
crament, to  her  grief  acknowledged,  and  sent  an  Embassy 
(as  Dominus  Sotus  mentions,  L.  4,  Sent.  dist.  18,  q.  10, 
art.  1)  to  Charles  the  5th,  to  have  auricular  Confession  by 
his  Imperial  Majesty  restored  again:  "Because  they  saw 
by  experience  their  Commonwealth  swarm  with  sundry 
vices  against  justice  and  other  virtues,  which  were  unknown 
to  them  before."  Oh  England,  England !  happy  wert  thou 
if  God  would  give  thee  the  like  grace  to  perceive  what  an 
inundation  of  Sin  covers  this  land  for  the  want  of  this  Law. 
Happy,  if  moved  by  God's  commandment,  thou  wouldst 
return  again  to  the  Discipline  of  Confession,  which  is  the 
guardian  of  virtue,  the  Bridle  of  Iniquity,  the  Key  of  Jus- 
tice, and  the  Lock  of  good  Life.  The  Learned  Protestants 
of  the  17th  century  were  so  ashamed  of  having  laid  aside 
the  above  most  salutary  practice,  that  they  would  gladly 
have  retraced  their  steps  (if  possible),  and  we  find  them 
accordingly  affecting  to  speak  as  like  their  old  deserted 
mother  as  possible.  "  It  is  confessed,"  says  the  Protestant 
Bishop  Montague  (Gagger  Gagged,  p.  78,  83,  84,  &c.), 
"  that  all  Priests,  and  none  but  Priests,  have  power  to  forgive 
Sins;  that  Private  Confession  to  a  Priest  is  very  ancient 
in  the  Church.  We  urge  it  "  in  extremis,"  we  require  it 
in  case  of  perplexity."  And  in  another  Work  (Appeal 
to  Caesar,  p.  299),  repeating  these  expressions :  "  This  is 
my  Popery,"  says  he,  "  for  which  I  bring  as  my  authority 
the  injunction,  direction,  and  Practice  of  the  Church.  Priests 
have  power  not  only  to  pronounce,  but  to  give  remission  of 
Sins ;  it  is  the  Doctrine  of  our  Prayer  Book,  and  that  of 
the  Church  of  England."  Is  this  plain  or  not]  "Toad- 
vise  the  use  of  Private  Confession  to  the  Priest  is  no  Popish 
innovation,  but  agreeable  to  the  constant  doctrine  of  this 
Church,  and  if  any  call  it  auricular,  because  private,  and  in 
the  Priest's  ear,  I  know  not  why  he  should  be  condemned  of 
Popery."  (Dove,  Innovations  Unjustly  Charged,  p.  557.) 
If  this  be  not  sufficient  to  express  the  real  doctrine  of  the 
Church  of  England,  hear  the  learned  Protestant  Dr.  Spar- 
row! (Bishop  Sparrow,  in  his  Cambridge  Sermon  on  Con- 
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fession,  p.  14,  15 ;  see  also  Dr.  Wake's  Exposition  of  the 
Doctrine  of  the  Church  of  England,  p.  43;  Daille,  p.  34; 
Dr.  Andrews's  Court  Sermon  on  the  20th  chap,  of  St.  John 
V.  23.):  "  Our  Confession,"  says  he,  "must  be  integra  et 
perfecta,  not  by  halves ;  all  our  Sins  must  be  confessed, 
omnia  venialia."  N.B.  (This  the  Catholic  Church  herself 
does  not  require.)  "  Omnia  mortalia,  God  alone  blots  out 
our  Sins ;  true !  but  there  is  another  Confessor  that  would 
not  be  neglected ;  he  who  \yould  be  sure  of  Pardon,  let  him 
find  a  Priest,  and  make  his  humble  Confession  to  him,  God 
having  delegated  Priests  his  judges  here  on  Earth,  and 
given  them  the  power  of  Absolution,  so  that  they  can  for- 
give the  Sins  of  those  who  humbly  confess  to  them.  Heaven 
waits,  and  expects  the  Priest's  sentence  here,  and  what  the 
Servant  binds  or  looses,  the  Lord  confirms  in  Heaven." 
Thus  Dr.  Sparrow.  I  shall  continue  in  my  future  Letters 
to  give  copious  quotations  from  English  Protestant  Divines, 
and 

I  am,  Rev.  Sir, 

Your  obedient  Servant, 

VERAX, 

A  Catholic  Layman. 

P.S.— The  Protestant  Dr.  Joseph  Milner  says:  "The 
Clergy  of  the  Establishment  have  deviated  very  much  from 
the  Principles  which  they  profess,  and  to  which  they  sub- 
scribe, the  reading  desk  and  the  Pulpit  are  often  at  vari- 
ance." "  Are  the  Thirty-nine  Articles  (says  the  Author  of 
the  Pulpit)  preached  in  the  Church  1  there  is  much  reason 
to  conclude  that  they  are  not;  it  is  one  thing  to  subscribe 
to  them,  another  to  preach  them."  "  In  fine  (says  the 
Editor  of  the  Universal  Magazine),  such  is  the  state  of 
Religion  at  present  in  England,  that  if  a  man  be  orthodox 
to-day,  it  is  a  thousand  to  one  if  he  will  be  so  to-morrow. 
Orthodoxy  sUps  away  like  an  eel  from  the  fingers,  and  I  do 
not  know  a  single  person  either  in  the  University  or  in  the 
Church  who  has  possession  of  it,"  Such  is  the  account 
given  of  the  Protestant  Rehgion  by  Protestant  Authors. 
Let  us  now  hear  the  opinion  of  Martin  Luther,  the  Father 
of  your  Pretended  Reformation  on  the  acknowledged  Purity 
of  the  Church  in  Communion  with  the  See  of  Rome :  "  In 
the  Church  of  Rome,"  says  Luther  (Contra.  Anabaptistas. 
Tome  2,  German,  p.  229),  "  are  many  excellent  things, 
nay,  everything  good  in  Christianity.     For  in  the  Church 
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of  Rome  you  have  (Observe,  Rev.  Sir!)  the  True  Scrip- 
tures; True  Baptism;  the  True  Sacrament  of  the  Altar." 

"  The  True  Keys  for  the  Remission  of  Sins,  the  Ten 
"  Commandments,  and  all  the  Sacraments ;  nay,  I  say 
"  more,  that  Popery  is  true  Christianity,  even  the  very 
"  kernel  of  Christianity." 

The  learned  Julius  Vindex  well  remarks  on  the  above, 
as  follows :  "  In  possession  of  the  Kernal,  we  shall  never 
"  quarrel  with  you  for  the  Shell.  If  the  Church  in  com- 
"  munion  with  the  See  of  Rome  were,  as  he  allowed,  true 
"  Christianity,  why  did  he  desert  her  creed  and  commu- 
"  nion?  The  truth  is,  he  forgot  himself  here  as  he  did 
"  elsewhere,  when  in  abolishing  Private  Mass,  he  has  madly 
"  owned  Satan  himself  to  have  been  his  prime  minister, 
"  Instructor,  and  Adviser."  (See  the  7th  Tome  of  his 
Works,  Edition  of  Wittemberg,  a.d.  1588,  p.  442,  Edition 
of  Jena,  Tome  6,  p.  28.)  This  brings  the  Purity  of  the 
Church  in  communion  with  the  See  of  Rome  down  to  1536. 
Prebendary  Thorndike,  one  of  the  most  learned  Divines  of 
the  Anglican  Church,  says :  "  I  find  no  position  necessary 
to  Salvation  prohibited,  none  destructive  to  Salvation  en- 
joined to  be  believed  by  the  Church  of  Rome,  and  therefore, 
I  must  necessarily  accept  it  for  a  true  Church,  as  in  the 
Church  of  England  I  have  always  known  it  accepted; 
seeing  there  can  be  no  question  made,  but,  that  it  continueth 
the  same  visible  body  by  the  Succession  of  Bishops  and 
laws  that  were  first  founded  by  the  Apostles."  (Epilogue, 
p.  146.)  Thus  this  most  learned  Divine,  in  the  16th  cen- 
tury, and  that  in  a  work  written  expressly  in  Defence  of 
the  Church  of  England,  in  whose  words,  Rev.  Sir,  if  you 
can  discover  any  slough  or  slavish  superstition,  I  call  on 
you  here  to  point  them  out  to  me  before  an  enlightened 
public ;  but  if  you  cannot,  which  I  defy  you  to  do,  I  ask 
you  then,  who  authorised  you  Protestants  to  separate  from 
your  holy  mother  the  Catholic  and  Apostolic  Church,  "  the 
Ground  and  Pillar  of  Truth."  I  challenge  you  to  shew  me 
one  stain,  one  blot  in  her  Fair  Character ;  on  the  contrary, 
she  bids  defiance  to  you  and  to  all  her  enemies.  She  is 
guilty  of  no  fault,  she  can  be  convicted  justly  of  no  crime, 
having  the  Son  of  God  always  at  her  Helm,  leading  and 
guiding  her  into  all  truth :  "  And  behold  I  am  with  you  all 
days,  even  to  the  consummation  of  the  world."  (St.  Matt, 
xxviii.  20.) 

Let  us  now  come  to  the  18th  century,  that  is,  so  late  as 
A.B.  1775.     "  It  must  be  acknowledged  (say  the  French 
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"  Protestants  in  their  memorial  to  the  King)  that  on  com- 
*'  paring  your  Roman  Church  with  ours  the  grand  points 
"  (notwithstanding  some  few  abuses)  are  on  your  side,  and 
"  to  your  advantage ;  you  existed  long  before  we  did,  de- 
"  scending  in  a  direct  line  from  the  Apostles,  whilst  our 
"  Church  is  not  as  yet  three  hundred  years  old,  it  being  an 
"  undeniable  fact,  that  a.d.  1515,  our  ancestors  did  with 
"  you  communicate  at  the  same  Mass,  celebrate  the  same 
"  Easter,  and  live  in  perfect  unity  of  Religion;  nay  more! 
"  the  chain  of  Tradition,  the  first  link  of  which  St.  Peter 
"  and  St.  Paul  attached  to  the  Church  of  Rome,  has  been 
"  carefully  preserved  by  you,  that  if  the  Holy  Fathers, 
"  Irenseus,  Gregory,  the  Cyrils,  Athanasius,  and  Chrysos- 
*'  tome,  were  to  revisit  this  world,  they  would  acknowledge 
"  in  the  Church  of  Rome  alone  that  Communion  of  which 
"  they  were  themselves  members  on  Earth." 
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NOTES. 


Note  I. 

The  Fourth  Luteran  Council  (being  the  Twelfth  General  Council),  held 
under  Innocent  the  Third,  a.d.  1215,  at  which  this  Pope  presided.  It  con- 
sisted of  Two  Patriarchs,  viz.,  those  of  Constantinople  and  of  Jerusalem, 
Seventy-one  Archbishops,  Four  hundred  and  sixteen  Bishops,  and  more  than 
Eight  hundred  Abbots ;  among  the  number  is  to  be  found  the  celebrated  St. 
Dominick,  thfe  Founder  of  the  Order  of  Preaching  Brothers.  This  Council 
assembled  to  condemn  the  errors  of  many  Heretics ;  among  the  number  the 
work  of  Abbe  Joachim,  in  which  he  accused  very  improperly  of  error  an 
article  contained  in  the  Book  of  Sentences  of  Peter  Lombard,  concerning  thB 
Doctrine  of  the  Trinity.  This  General  Council  perceiving  how  much  the 
Sacrament  of  Penance  was  neglected  by  the  Faithful,  enacted  a  Law  com- 
manding all  the  Faithful  under  the  most  severe  penalties  to  Confess  their 
Sins  to  a  Priest  approved  of  by  their  Bishop,  at  least  once  in  every  year  at 
Easter,  and  which  command  has  ever  since  continued  in  full  force ;  but  do 
not  for  a  moment  let  my  Protestant  Brethren  suppose,  on  account  of  this 
ordinance,  that  Confession  was  therefore  not  always  in  constant  use  in  the 
Church — such  a  Supposition  being  the  very  reverse  of  the  Truth — it  merely 
recalled  the  Faithful  to  a  sense  of  their  duties,  and  to  the  former  laws  and 
regulations  of  the  Apostolic  Church  on  this  most  important  point.  And  to 
prove  what  I  assert,  let  us  hear  St.  Clement,  who  in  the  first  age  of  the 
Church  advises  thus:  "  If  by  chance  envy  or  infidelity,  or  some  of  those  evils 
which  we  have  remembered  above,  shall  privately  steal  into  any  one's  heart, 
he  that  hath  a  care  of  his  Soul,  let  him  not  be  ashamed  to  Confess  these 
things  to  him  that  hath  authority,  that  he  may  be  ciu*ed  by  him,  by  the  word 
of  God,  and  wholesome  counsel,  whereby  he  may,  by  sound  Faith  and  good 
works,  avoid  the  pains  of  Eternal  Fire,  and  attain  to  the  everlasting  rewards 
of  life."  (Clem.  Ro.  Epist.  1.)  See  also  St.  Justin  Martyr  on  this  point  in 
the  Second  century  (Ad  Qucest.  28,  Gentilium),  Origen  in  the  Third  age 
(Horn.  8,  in  Diversos  Evangelii  Locos.),  and  St  Cyprian  (Serm.  de  lapsis.), 
&c.,  &c. 

Note  II. 

Texts  of  Scripture  for  Confession.  Levit  xiii.  15;  Eccl.  iv.  24,  25;  Eccl. 
xvii.  26,  27 ;  St.  John,  1  Ep.  i.  8,  9 ;  Numb.  v.  6,  7,  8  (this  Confession  and 
Satisfaction  ordained  in  the  Old  Law,  was  a  figure  of  the  Sacrament  of 
Penance);  Prov.  xxviii.  13  ;  Ps.  xxxvii.  (Heb.  xxxviii.)  19  ;  Isai.  xxxviii.  13; 
St.  John  XX.  22,  23 ;  St.  Matt.  iii.  5,  6.  The  Gospel  does  not  say  that  these 
people  declared  themselves  Sinners  in  general  terms,  as  Protestants  do,  when 
they  make  a  Confession  by  declaring,  "  That  they  have  done  what  they  ought 
not  to  do,  and  that  they  have  not  done  what  they  ought  to  do  "  (a  standing 
truth  too  well  verified  at  all  seasons) ;  but  it  is  recorded  in  this  passage  of 
the  Gospel,  that  they  "  Confessed  their  Sins; "  and  this  implies  a  particular 
Confession  made  to  St.  John  the  Baptist  of  Sins  which  each  Individual  had 
committed,  which  Confession  though  not  sacramental,  was  however  a  prepa- 
ration for  the  Sacrament  of  Penance,  not  then  instituted.  Acts  xix.  18,  19, 
we  here  read  that  the  new  Converts  of  Ephesus  repaired  to  St.  Paul  and 
Confessed  their  Sins :  "  Confessing  and  declaring  their  Deeds;  "  they  proved 
themselves  true  Penitents,  who  first  believed,  repented,  and  confessed,  and 
finally  burnt  the  books  which  had  seduced  them  into  error.  St.  Jbmes  v.  16 
(Vulg.  your  Sins) ;  it  cannot  be  denied  but  that  these  words  of  the  Apostle 
St.  James  command,  or  at  least  that  he  recommends,  the  Confession  of  our 
Sins  to  man;  that  is,  to  the  Priests  of  the  Church,  whom  (v.  14-)  he  had 
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ordered  to  be  called  for,  and  brought  in  to  the  Sick.  This  proves  decidedly 
that  we  are  not  only  to  Confess  our  Sins  to  God,  but  that  we  are  not  to  con- 
sider it  as  useless  to  make  a  Confession  to  man.  It  can  be  always  most 
soundly  opposed  to  the  Protestant  Principle  on  this  subject. 

Note  III. 

I  have  received  the  Letter  of  the  Rev.  J.  C.  Jones  on  the  English  Ordina- 
tions, and  in  reply  I  beg  to  state,  that  in  the  controversy  regarding  the 
validity  of  these  Ordinations,  we  must  distinguish  the  Right  and  the  Fact, 
that  is  to  say,  we  ought  to  put  the  question  in  the  following  shape.  1st.  If 
the  Fonn  of  Ordination  which  was  used  in  the  Reign  of  Edward  the  6th,  was 
valid.  2d.  If  Parker,  who  was  promoted  to  the  Primacy,  and  who  became 
the  Head  of  the  English  Episcopacy,  had  been  himself  validly  consecrated. 
Under  the  first  point  of  view,  quite  theological,  the  Catholics  ground  their 
argument  upon  the  insufficiency  of  the  Prayer  which  was  used  in  the  Ritual 
of  Edward  the  6th.  I  give  you  here  the  Prayer  which  was  made  use  of  in 
ordaining  a  Priest :  "  Receive  the  Holy  Spirit,"  says  the  Bishop  in  placing 
bis  hands  over  the  person  to  be  ordained,  "  Sins  shall  be  remitted  to  those  to 
whom  you  remit  them,  and  shall  be  retained  to  those  to  whom  you  retain 
them.  Be  a  faithful  dispensator  of  the  word  of  God  and  of  the  Sacraments. 
In  the  name  of  the  Father,  &c." ;  then  giving  him  the  Bible,  the  Bishop 
continues :  "  Receive  authority  to  preach  the  word  of  God,  and  to  administer 
the  Sacraments  in  the  Church  committed  to  your  care."  In  the  consecration 
of  a  Bishop,  the  consecrating  Prelate  uses  the  following  Form  in  imposing 
hands  over  him,  saying :  "  Receive  the  Holy  Spirit,  and  remember  to  raise 
up  in  yourself  the  Grace  of  God  which  has  been  given  you  by  the  Imposition 
of  hands.  For  God  has  not  given  you  a  Spirit  of  Fear,  but  a  Spirit  of  Power, 
of  Charity  and  of  Sobriety,"  he  immediately  presents  him  the  Bible,  "  be 
attentive  to  the  reading  of  it,"  says  he  to  him,  "  to  the  exhortation  and  Doc- 
trine which  are  contained  in  this  book.  Meditate  seriously  upon  it,  &c." 
The  great  radical  defect.  Rev.  Sir,  in  these  Prayers  is,  that  they  have  erased 
with  studied  care  the  names  of  Priest  and  of  Bishop,  and  of  every  thing  which 
could  in  any  manner  recal  to  our  recollections  the  idea  of  a  Sacrifice,  of  a 
Sacrificer,  the  fundamental  notion  of  a  Priesthood,  and  principal  end  of  the 
Sacrament  of  Holy  Orders,  which  the  English  pretended  Reformation  besides 
did  not  then  admit  of.  An  eminent  French  Catholic  Theologian  likewise 
says :  "  La  Remission  meme  Des  Peches  qu'  on  y  attribue  k  I'elu  n*est  plus, 
dans  les  principes  Anglicans,  I'absolution  Sacramentelle,  qu'ils  rejettent 
6galement."  Therefore,  on  account  of  these  omissions,  you  cannot  deny 
that  the  Form  in  the  Ritual  of  Edward  the  6th,  is  essentially  defective  and 
virtually  null.  It  is  quite  true  that  in  the  Reign  of  Charles  the  2nd,  to  im- 
prove the  insufficiency  of  these  Forms,  they  made  the  following  addition  in 
the  Ordination  of  a  Priest:  "Receive  the  Holy  Ghost  for  the  office  and  work 
of  a  Priest  (praesbyteri)  in  the  Church  of  God,  now  committed  unto  thee  by  the 
Imposition  of  our  hands.  Whose  Sins  thou  dost  forgive,  they  are  forgiven ; 
and  whose  Sins  thou  dost  retain,  they  are  retained.  And  be  thou  a  Faithful 
dispenser  of  the  word  of  God,  and  of  his  holy  Sacraments ;  in  the  name  of  the 
Father,  and  of  the  Son,  and  of  the  Holy  Ghost.  Amen."  In  the  Consecra- 
tion of  a  Bishop,  the  consecrating  Prelate  says :  "  Receive  the  Holy  Ghost 
for  the  office  and  work  of  a  Bishop  in  the  Church  of  God,  now  committed 
unto  thee  by  the  Imposition  of  our  hands  ;  in  the  name  of  Father,  and  of  the 
Son,  and  of  the  Holy  Ghost.  Amen.  And  remember  that  thou  stir  up  the 
Grace  of  God  which  is  given  thee  by  this  Imposition  of  our  hands ;  for  God 
hath  not  given  to  thee  a  spirit  of  fear,  but  of  power,  and  love,  and  soberness." 
(I  have  translated  these  Prayers  from  a  Latin  work  of  an  eminent  Theologian.) 
But  for  a  moment.  Rev.  Sir,  let  us  suppose  that  these  additions  would  suffi- 
ciently repair  the  radical  defect  in  the  first  Form,  they  could  not  make  valid 
the  Ordinations  of  Parker  and  of  the  other  Bishops  in  the  Reign  of  Eliza- 
beth, which  took  place  one  hundred  years  before,  which  however  would  be 
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absolutely  necessary  for  the  transmission  of  the  Episcopal  Character.  This 
simple  observation  at  once  decides  the  Question.  I  will  also  add,  that 
although  thus  modified,  the  actual  Form  of  the  English  Ordinations  is  not 
the  less  insufficient  and  defective,  if  we  judge  it  by  the  Thirty-nine  Articles, 
and  by  the  Doctrines  of  the  English  Bishops  in  the  Reigns  of  Edward  the 
6th,  and  of  Elizabeth ;  the  names  of  Priests  and  Bishop,  in  their  mouths, 
signify  nothing  more  than  one  who  watches  over,  a  President,  an  Adminis- 
trator, in  fine,  a  Minister,  in  the  sense  given  to  it  by  the  pretended  Reforma- 
tion, adding  always  an  hierarchical  Jurisdiction  emanating  entirely  from 
Royal  Authority ;  also,  because  we  find  that  neither  in  what  has  been  added 
to  the  formulary,  nor  any  where  else,  is  there  given  a  different  signification 
to  these  words,  nothing  which  expresses  the  fundamental  idea  of  the  Christian 
Sacrifice.  And  Burnet  himself  (History  of  the  Reformation,  Volume  II. 
page  27)  does  not  regard  these  additions  as  important,  he  tells  us,  that  they 
had  only  for  their  object  to  mark  more  expressly  the  distinction  (legal)  of 
Priests  and  Bishops. 

Thus,  in  every  point  of  view,  the  English  Ordinations  are  null,  de  droit,  by 
the  essential  defect  of  the  Form ;  they  are  also  defective,  de  fait,  for  the  fact  here 
is  inseparable  from  the  Right.  Parker,  Consecrated  according  to  the  Formu- 
lary of  Edward  the  6th,  could  not  receive  by  means  of  an  Invalid  Ordination 
the  Episcopal  Character.  He  therefore  could  not  transmit  it,  the  Pontifical 
Chain  was  broken,  without  returning  back  into  the  Schismatical  Church. 
But  the  Consecration  of  the  Primate  was  not  only  defective  in  the  Form, 
strong  doubts  being  entertained  in  all  quarters  as  to  the  very  fact  of  his 
Consecration.  It  is  doubted  if  Barlow,  his  Consecrating  Prelate,  had  been 
himself  Consecrated  according  to  the  Proper  Ritual ;  it  is  even  doubted  if  he 
had  ever  been  Consecrated  at  all,  the  authenticity  of  the  necessary  dociunents 
to  prove  the  Consecration  of  the  Primate  is  doubted  of,  and  they  go  so  far  as 
to  declare  that  the  Consecration  of  this  Prelate  was  nothing  more  or  less 
than  a  Farce  which  took  place  at  a  Public-house.  I  may  here  be  told,  that 
this  is  a  mere  invention,  so  it  ma.y  be,  but  at  all  events  it  shews  how  unfavor- 
able the  Public  opinion  was  to  this  Consecration,  and  particularly,  when  we 
see  Elizabeth  herself  doubting  of  it ;  not  being  able  to  procure  the  consent 
of  the  Catholic  Prelates,  and  foreseeing  consequently  that  continual  disputes 
would  arise  unfavorable  to  her  Primate,  she  purposed  to  remedy  this  by 
means  of  her  Royal  Authority,  by  inserting  it  into  the  Letters  Patent  of  the 
Commission,  a  singular  Clause,  which  at  once  discovers  the  real  source  of 
English  Episcopacy,  and  of  the  non-validity  of  her  Ordinations.  By  this 
Clause,  says  Lebrun :  "  Elisabeth  declare  qu'elle  supplee  par  sa  Souveraine 
"  autorite  ^  tout  ce  qui  pourrait  manquer  aux  'Eveques  par  rapport  a  leur 
"  etat,  et  generalement  a  toutes  les  choses  qui  sont  riecessairement  requises 
"  par  les  statuts  du  Royaume  et  par  les  lois  ecclesiastiques."  (Lebrun,  t. 
vii.  p.  88.)  Elizabeth  here  declares  that  she  supplies  by  her  Sovereign 
authority  every  thing  that  may  be  deficient  in  regard  to  the  Consecration  of 
the  Bishops,  and  in  a  general  manner  she  supplies  every  thing  required  by 
the  Statutes  of  the  Kingdom  and  by  the  Ecclesiastical  laws.  The  Church  in 
Communion  witn  the  See  of  Rome  has  never  ceased  to  reject  these  Ordina- 
tions, and  from  the  time  of  Mary,  they  were  all  obliged  to  be  re-ordained 
before  she  would  admit  them  into  her  Hierarchy. 

Thus,  Rev.  Sir,  on  whatever  point  you  view  the  English  Ordinations,  you 
will  find  them  weak  and  without  defence.  The  Royal  Authority  on  the  one 
hand,  and  the  Public  House  on  the  other,  these  are  her  Principal  Apostles. 
They  explain,  at  least  in  a  great  measure,  her  Rise,  her  Progress,  and  hcj 
Duration.  Pressed  on  all  sides  by  Dissenters,  she  replies  by  Fines  and  by 
Confiscations. 

Note  IV. 

I  can  shew  from  the  First  age  of  the  Church,  that  the  Catholic  Doctrine 
of  the  Real  Presence  and  the  Holy  Sacrifice  of  the  Mass,  Invocation  of 
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Saints,  Veneration  of  Relics  and  Images,  Confession  and  Priestly  Absolution, 

Purgatory,  Prayers  for  the  Dead,  Traditions,  &c.,  &c.,  were  then  as  firmly 

believed  and  taught  in  the  Catholic  Church  as  they  are  at  this  moment. 
In  the  Fifth  age,  St.  Augustine  was  for  a  Real  and  a  Corporal  Presence. 

(St  August.  Cone.  1,  in  Psal.  33.) 
In  the  Fourth  age,  St.  Ambrose.     (Lib.  4,  de  Sacra,  c.  5,  L.  de  Us,  qui 

Misteriis  initiantur,  c.  9.) 

In  the  Third  age,  St.  Cyprian.     (Serm.  de  Coena  Dom.  prope  init.) 

In  the  Second  age,  St.  Irenaeus.     (Lib.  4,  c.  32,  in  fin.) 

And  in  the  First  age,  St.  Ignatius,  Martyr,  and  Disciple  of  St.  John  the 

Evangelist.     (Ep.  ad  Smirnimi.  ut  Cit.  a  Theod.  Dial.  3.) 
Concerning  the  Honor  and  Invocation  of  Saints: 
In  the  Fifth  age,  we  find  St.  Augustine  praying  to  the  Virgin  Mary  and  to 

other  Saints.     (Serm.  de  verb.  Apost.  prope  init.  et  Medit.  c.  40,  et  L.  de 

Loqimtionibus  in  gen.  prope  finem.) 

In  the  Fourth  age,  we  find  St.  Gregory  Nazianzen  praying  to  St.  Basil  the 

Great.     (In  Orat.  20,  quoe  est  in  laudem  in  Basil,  Mag.  et  S.  Hierom.  Cont. 

Vigil.  13,  initio.) 

In  the  Third  age,  we  find  Origen  praying  to  Father  Abraham.     (Initio  sui 

lamenti.) 

In  the  Second  age,  Justin  the  Martyr.     (Apol.  2,  Anton.  Pium.  Imper. 

non  longe  ab  initio.) 

In  the  First  age,  in  the  Liturgy  of  St.  James  the  Less.     (Ante.  Med.) 
For  the  use  and  Veneration  of  Holy  Relics,  Images,  and  chiefiy  of  the 

Holy  Cross : 
In  the  Fifth  age,  St.  Augustine.     (Tract  118,  in  Joan  fine.) 
In  the  Fourth  age,  St.  Athanasius.     (Ad  Antiochum,  princip.) 
In  the  Third  age,  Origen.     (Hom.  8,  in  diversos  Evangelii  locos.) 
In  the  Second  age,  St.  Justin,  Martyr.     (Ad  quoest  28  Gentilium.) 
In  the  First  age,  St.  Ignatius.     (Epist.  ad  Phip.  ante  Med.) 
Concerning  Confession  and  Absolutions: 
In  the  Fifth  age,  St.  Augustine.     (Hom".  49,  Ante  Med.) 
In  the  Fourth  age,  St  Basil  the  Great.     (Sui  regulis  brevior.  interr.  288.) 
In  the  Third  age,  St.  Cyprian.     (Serm.  de  Lapsis.) 
In  the  Second  age,  Tert\illian.     (L.  de  Poena,  c.  10.) 
In  the  First  age,  St  Clement     (Clement,  Rom.  Epist  1.) 
Concerning  Purgatory  and  Prayers  for  the  Dead : 
In  the  Fifth  age,  St.  Augustine.     (De  Civ.  Dei,  1.  26,  c.  24,  also  Serm. 

41,  de  Sanct  prope  init,  and  also  Serm.  22,  de  Verb.  Apost) 

In  the  Fourth  age,  St  Ambrose,     (In  1  Cor.  3;  St  Hier.  in  Com.  in  c. 

11,  proverb.) 

In  the  Third  age,  St.  Cyprian.     (Ep.  5,  ad  Ant  post  Med.) 

In  the  Second  age,  TertuUian.     (L.  de  animse.  c.  58,  de  Corona.  Milet. 

c.  3,  4. 

And  in  the  First  age,  St  Clement.     (Clem.  Rom.  Ep.  1,  de  S.  Petr.  prope 

fin.) 

Concerning  Traditions : 

In  the  Fifth  age,  St  Augustin.     (L.  4,  de  Bapt.  Con.  Donat.  c.  24.) 

In  the  Fourth  age,  St  Basil.     (Lib.  de  Sp.  Sancto.  c.  27.) 

In  the  Thu-d  age,  St  Epiphanius.     (Heres.  61.) 

In  the  Second  age,  St.  Irenaeus.     (Lib.  3.  cap.  4.) 

And  in  the  First  age,  Areopag.     (C.  1,  Eccles.  Hierar.) 

If  these  quotations  be  correct,  and  I  challenge  contradiction,  it  will  prove 

to  the  world,  that  the  Catholic  Church  is  no  changeling,  that  she  never  fled 

from  her  colours,  nor  fell  off",  nor  altered  Religion ;  that  she  never  introduced 

novelties,  but  that  she  is  as  unchangeable!  as  the  Divinity. 


Page  3,  2  lines  from  bottom,  for  pardons,  read  pardon. 
16,  1/    ,,  ,,  for  Penitents,  read  Penitent. 


